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24 Introduction

A A

Rash?dudd?n does not only collect arguments from Ghazzali’s
writings, but also brings in ideas of his own; and the other
treatises of his which are collected in the same mcdjmu‘c
completely overshadowed wuntil now by his huge Djamzl
ut- tavarzkh show a rather broad interest in theosophical problems
(cf. p. 77 f). The ideals had changed: scientia had been
superseded by sapientia (hikma). In contrast to the Muslim West,
philosophy survived in Iran, but it was put into a new context,
closely linked to predominant relnguous values. When it emerged
again in early Safavid times, Farabi and Ibn Sina had acquired
new dimensions, comparable to those given to Plato and Aristotle
by Jamblichus and Proclus in late antiquity. Under the shock
of radical changes in society and political outlook, lran had
accomplished a unity of ideas which was to last up to the

present century.
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At this time, during the liater part cf seventh ceniury H.,
the recollectipn of BerGni’s and Razi’s incuisitive spirit was stil!
alive in lIran. But many centres of lranian Muslim culture hcd
suffered irreversible losses or even ceased to exist in the
apocalyptical events which accompeanied the irruption of the
Mongols. The kind of spirituality which was to emerge from
the ashes was different in outlook: mysticism seemed to offer
a better explanation of the chaos and a mere appropriate
remedy against the feeling of insecurity than the empiricism of
the petty courts before the great turn cf the tide. Haidar Amuli
comes to mind who insisted on the common traits of Shﬂu’ism
and tasauvu f; he died wnen Timur Lank appeared on the scene,
at the end of the =ighth century. But alrecdy at the beginning
of the same century, not much after thdcnfor’ time,
Rashiduddin ch!uliah, the famous weczir of Ghazan Knan (694]
1204) and Oldjaity (703/1304-716{1316) wno, like Ghadanfar, had
a special attochment to Tabriz!, had tcken up the defense cf
Muhammad al- Cho’zch against some criticisms wmch had been
brought forth acainst him in the circle of the Seicjund Sandjar
b. Malikshah (cf. chapter 4; p. 77 ff.)>

This is a detcil of clmost symbolic importance. [t was
Ghazan Khan, Rcamduddms first master, who gave up the
traditional Buddhist sympathies of the Mongols and embtraced
Sunn? Islcm instead. Moderate mystical ideas like those of
Ghovzoln seem to hcve had some impact in his circles.

~
=

the mame of Abu Abdullah Muhammad b. Abi Bakr who commented upon
Maimonides® 25 ploposmom for the proof of the existenwe of God as he vepounds
them in his Dalalai al- ha’ i, the **Guide for the Perplexed™ (cf. the sceond part
of the boek; I\Iuhamnmd b. Ab1 Bakr's Lommgntdrv \ws g,dned by Muhdmmdd

Zahid  al- Kdulhd.l al- \quuddmzat al-khams  wal-‘ishrun jl thbar nudjud —Hlah
va-wahdaniyatih..., Cairo 1369; Lf here Lhaptcr 7 - P- 125 fi.).

1) C'" now the magnmc"nt Waqjuamez Rub* i Rashidi, Facsimile cdmon by I\1Ud_]ldb.3.
Mm01 and IradJ Afshar (Teheran 1350 sh. - Siisila-vi Intisharat-i Andjuman-i
Athar-i \/111]1 . 87).

2 He had found lhcm mentioned in one of Ghazzall s letters which is preserved in
the collection Faza il ul—anam cf. now D. Krawulsky, Briefe und Reden des Abu
Ha.nid Muhammad al-Ga::al: (Freiburg 1971), p. 16 .
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b. Zokarlya ar-Razil. His philsopiy is rather unorthodox and
presents a lot of of peculiar problems {(cf. chapter 15, p. 303
ff.)2. His medical approach betrays unusual diagnostical
qualification and empirical keenness. He wrote about drugs which
were typical for his area and did not form part of the bookish
tradition taken over from the Greeks; Dr. Mohaghegh clarifies
the title of one of his ras}}),'[ referring to edible earth which
was used as a digestive in the region of Nishabur (cf. chapter
10; p. 175 {f.)3. Many of Razi's titles and topics remind us,
however, of those by Gclen. We get the impression that Razi
wanted to write something like an Arabic Corpus Galenianum4.
In alchemy he avoids the use of the allegorical method applied
by the Greek as well as by Arabic Hermeticism3. But, like so
many other Medieval thinkers, he mixes the rational with the
irrational; his criteria of rationality are frequently different from
ours. Beruni admired him; he quotes him on different subjects
(ct. chapter 5; p. 95 ff.), and he put together a list of his works
(cf. p. 104 ff.; also chapter 6 - p. 115 ff.). This hst was completed
two centuries later by a certain Abu Ishaq Ibrahim b. Muhammad
Ghadanfar, an astronomer from Tabriz about whom we do not
know much more than what he himself says in a few
auvtobiographical remarks in his treatise®,

1) Cf. M. Mohaghegh, lesuf: Rayy Muhammad Ibn-i- Zakarnaz Razi (Tchcr‘.n 1970);
recently also A. Z. Iskandar, The Medical Bibliography of al- Rai, in: Lssaya on

Islamic Philosophy and Science, ed. G. Hourani (Albany 1975), p. 41 ff.

The Jast studies about ar- Rgzi and his plulosophy arc those by L.E. Goodman:
T/te Epzcurean Ethic of Muhammad ibn Zakama ar- Ra-', iny-Seud Jsl. S441974,/5 if;
Razi’s Psychology, in: Philosophical Forum Razi’s Myth of the Fall of the Soul,

2
~——

Its Function in His Philosophy, in: Essays on Islamic Philosophy and Science, ed.
G. Hourani (Albany 1975), p. 25 ff.

3) Cf. also the shorter English version of the same article in: Proceedings of the XXII
Congress of the History of Medicine (London 1972), p. 1073 ff.

4) Cf. M. Ullmann, Die Medizin im Islam (Leiden 1970), p. 120.

5) Cf. M. Ullmann, Die Natur-und Gelwmmmsenschaftcn im Is[am (Leiden 1972), p. 210.

6) Cf. here p. 125 ff. He copied Beruni's K. as-Saidana jl 1-tibb in 678/1278 (e cf.
Ullmaon, Medizin im Islam 272, n. 7), and he studied with another Tabnzn by

e



Josef Van Ess 21

Christians in connection with the crucifixion of Jesus!.
* %

In Hellenism as well as in Islam, philosophy frequently
maintained intimate contact with medicine. Ibn Abi Usaibi ‘a’s
biographical dictionary of physicians is at the same time one
of our best sources for the history of Muslim philosophy. The
same double purpose is served by Ishaq. b. Hunain’s (died
289/910-1) Ta’rfkh al-agibbcAz,) the earliest example of this genre
in Arabic litterature, which is translated into Persian in chapter
9 (p. 164 ff.)2. Diagnosis was understood as a procedure following
the laws of logic; phnlosopher and physician were united in
one person. lbn Smc is a convincing example of this union,
and so is Galen whose controversies with his contemporary
and codisciple Alexander of Aphrodisias on philosophical
questions, e.g. the theory of motioh, have been studied more
eagerly in the Islamic world than in the Latin West3, It is
interesting to see how many of Galen’s works were known to
Hunain b. Ishaq and what diligence the famous translator
applied in order to find the most reliable versions and to attain
the best rendering (cf. the persian translation of his well-
known Risc;la, made after Bergstrdsser’s edition of 1925; in
chapter 20-p. 368 ff.). The scholarly interest in the Greek
heritage made the borders between Byzantium and the Islamic
world disappear.

Another example of a rather special kind is Muhammad

A
1) It seems to me, by the way, that this text published by Muhammad Taqi

Danishpazhah in a place where it is, for the moment, not accessible to me (cf.
here p. 324), is identical with the onc edited and translated by M. Bernand-Baladi
in JA 1969, p. 95 ff. There the name of the author has been misread as Ibn ash-
Shamkh and consequently has not been properly identified.

2) The latest study on the work 1s oy F. W. Zimmermann, The Chronology of Ishaq
ibn Hunayn's Ta' rth al- anbba , in: Arabica 21/1974/324 ff.

3) Cf. the text edited by N. Rescher and M.E. Marmura, The Refutation by Alexander
of Aphrodisias of Galen's Treatise on the Theory of Motion (Islamabad 1965); it
is not preserved in its Greek original.
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whose pubiication is urgently needed will give usAchAucble
information about the development of logic between Forab| and
chjmcddm al- Kcmb| the author of the famous Sha)nszya
Farabi’s contemporary partners in his discussions about logic
were not concentrated in Iran, but in Baghdad, end Baghdad
still kept producing people interested in this field for some time.
Hasan b. Sahl Ibn as-Samh whose treatise on the aim of philosophy
is edited and translated in chapter 16 (p. 321 ff.), belongs to
this Bcghdcdlon tradition. He was a disciple of the Christian
Yahya b. Adl and a Christian himself; he died in Baghdad in
418/1027. The Bibliotheque Nationale preserves a famous
manuscript of the Arabic translation of Aristotle’s Rherorics which
was copied from an original written by lbn as-Samh’s hand
(Paris, Ms. arabe 2346)l. For students of Muslim theology he is
of interest because of his relations with the Mu'tazilite theologian
Abu I-Husain al-Basri (died 426/1044), the author of the K. al-Mu'
tamad fg usul al.fiqh2. He introduced him to Aristotie’s Physics,
and Abu |-Husain was anthusiastic enough to copy the entire
book. Yet it is equally characteristic for the declining intellectual
climate in the capital that Abu I-Husain lost part of his credit
with his school -fellows because of the compromising character
of Hasan b. Sahl’s "“Greek” tendencies3. Hasan may have
jeopardized his reputation even more by the fact that, as a
Christian philosopher, he dared to deal with topics of Muslim
theology: he analyzed the prblem of ;qwarur in one of his treatises.
The murawatirat, traditions and statements transmitted by several
witnesses (as distinguished from the 2,:;5(1, traditions which were
handed on by only one single chain of transmitters), were not
quite as unproblematic as it might seem. They were considered
to be true when found in Hcd?th, they could not be accepted
when propounded by adherents of other religions, e.g. by the

n

A s~ ¢
1) Cf. the colophon in: Aristutalis, a[-Khi_t:z\ba. ed. Abdarrak_)m:;n Badawi, Cairo
189, %p. 2% NS Sk -
2) Ed. Muhammad Hamidullah, 1.2. Damascus 1384/1964 - 1385/1965.
3) Cf. S.M. Stern in: JRAS 1956, p. 33 ff.
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17; p. 336 #f.))l. The missing links of this long chain of tradition
slowly emerge from oblivion: Muhsin Mahdi recently published
a crucial text by Farabf where he, the my‘allim a,h_,;,gn,-“, detfends
Aristotle, his great ideal and the “first teacher” of all Muslim
philosophers, against the polemical arguments brought forth by
John Philcponus who, as a member of the school of Alexandria
during the trovblesome times of Justinian, had propagated a
new outiook more appropriate to his own Christian convictions
and envirorment?. His ccrrections were hopplly accepted by
many Muslim theologians?, whereas Fardbi seems to have
understood the Alexandrian tradition in a different way, more
i e finet | ‘of “ John Philoponuss teacher Ammonius. The gap
between Farabi and Mir Dcmod on the other hand, can now be
filled to a certain degree by personalities like Bahmcnycr b.
al-Marzuban (died 458/1066) the disciple of Ibn S?na and
especially his pupil Abu |- ‘Abbas Fadl b. Muhcmmud al-Lukari
whose commentary of his own qasndo As;ar al-hikma has just
been made available to the scholdrly world4. Dr. Mohcghegh
rightly refers to the importance of Lokari’s main work, his Buyan

al-hagq bi- daman as-sidg (cf. p. 341)5; it is possible that this text

1) The latter aspect was first treated, as is weil known, by Max Meyerhof in
his monograph Fon Alexandrien nach Bagdad (Sitzungs-berichte Preuss. Akad. der
Wiss.. Phil.-Hist. KI. 23, 1930) and deepened later on in numerous publications

by Rxclnrd Walzer.
Cf. the text edited in Mediaval and Middle Eastern Studies in Honor of Aziz S.

Ativa (erdent ITZppLs 7 ff., and above all the commentary and translation in:

INES 2641967/233 fi.
3) Cf. H.A. Davidson, John Philoponus as a Source cof Medieval Islamic and Jewish

Proofs of Creation, in: JAOS £9/1969/357 ff.
4) Cf. Collected Texts and Papers oin Logic and Language, ed. by M. Mohaghegh

and T. Jzutsu (Teheran 1974 Wisdom of Persia, vol. 8), p. 109 ff. and the
analysis by Ibrahim Dnbadjn ib. p. 17 ff. of the introduction. The text is,
a relatively early example of Persian scholarly prose. - The close

1o
~——

incidentally,

connectlon between the persons mentioned here is attested by the fact that

ar collected Ibn Smg s philosophical notes (ra hqat) and that Lukarl
to them which is found at the begmnmg of the text in some of

Bahman,

added an index
the manuscripts (cf. the edition by Abdarrahman Badaw1 Cairo 1973).

5) In contrast to the afore_mentioned work this book is written in Arabic.
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to presuppose its authenticity here - deals with this question, :e
the refutation of the Qadarites written by a grandson of A'!
Hasan b. Muhammad b. cI_Hanaf?ya, evidently during the ccliphate
of ‘Abdalmalik, some time around 75 H..

In philosophy Iran manifested its originality most clearly in
Safavid times, in the school of Isfahan; it is due to the
indefatigable insistence of Henry Corbin thct we have become
aware of this fact. Molla Sadra (died 1050 1640), the mcst
important figure in this circle, is therefore not neglected in this
volume2. The introduction and the first chapter ¢ /";zi{:a\ of his
Mafc;ti(z al-ghaib cre presented in anonymous Persian translation
(chapter 8, p. 137 ff); the contents of the rest of this rather
obscure theosophical work, which was accessible until row only
in an old Teheran lithcgraph3, are explainred to the reader by
a conspectus of its chapter headings (p. 150 ff.).

However, the school of Igfchan did not arise out of
nothing; it unfolded a lot of Minerva’s wisdem, but it did nct
spring out of the head of Zeus. There is a long and venerchle
tradition behind it. The ideas of al-Farabi remained astonish:ngly
alive in the speculations of these thinkers This is the reason
why so many and such excellent Forcon monuscnots are preserved
especially m the Iranian libraries. Mll’ Damad and Molia Sodra
take up Fardbi’s ideas - together with those of lbn Sind - in
the same way as Farabi himself had acknowledged  his
indebtedness to the Hellenistic schsol of Alexandria (cf. chacter

1) The text, i.c. the quotations preserved in a later refutation. have been cdited by
Muhammad ‘Imara in his Rasa il al-4dl war-tauhid (Cairo. Dar al-Hilal 1971 v
Il p. 188 ff.; a new scparate cdition together with a German translation and
commentary has been prepared by me in 1972 and awaiis publication in Beirue

2) 1 wouid hkc to draw attention here to the fact that our present zoial high esteem
for Molla Sadra s phllosophy was preluded in twe books written kv Max Horen
Die Gottesbeuelce des Sclura: (Bonn 1912 and Das philoscphiisen: Syarem von
Sclura i (Bonn 19 32 g

3 Molla Sadra Shlrgzx, Le Livre des  Penetrations metaphysiques (Teheran/Paris
1964), p. 35 =r. 21.
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in Iraq, in Syriq, in Egypt, or in the Maghrib. This still remains
true although the exceptions to the rule are more numerous than
European Islamicists used to think!. Persian theological thinking
appears in Persian dress mainly in poetry, and even where the
ideas are expressed in Persian prose as in certain mystical texts,
a poetical spirit seems to prevail over the rigid clarity of Arabic
style and tsrminology?.

Nagir-i Khosrau is a case in point, and Sa‘di who is treated
by Dr. Mohaghegh in chopter 2 (p. 25 ff.) is another one. His
remarks on God’s omnipotent will and His determination of
everything which happens on earth stand in a long tradition
whose Iranian and Arcbo-Muslim elements cannot easily be
differentiated. The belief in fate and destiny had been part of
the Ancient Iranian concept of the High God who, as the God
of Heaven, manifests Himself in the irresistable and unchangeable
rotation of the firmament (tt)e gardish-i asman ‘ot charkhes falak
of Persian poetry)3. Firdausi takes up this idea in his Shahname
and gives it a peculiar weight for Muslim Iran4. But similar ideas
are found |n pre-Islamic Arabic poetrys; it is not impossible that
the ”chhnh” concept of dJahr, fate under the aspect of time,
reflects the Iranian zuruén, the central notion of Zurvanism which
for centuries presented a serious alternative to Zoroastrian
dualismé. And in Isiam itself the problem of predestination and
man’s responsibility for his sins belongs, as Dr. Mohaghegh
rightly remarks (p. 49 f.), to the earliest 10 poi of the theological
discussion. The oldest kalam text preserved - if we are allowed

1) Cf. S.H. Nasr, The Significance of Persian Philosophical Works in the Tradition of
Islamic Philosophy, in: Essays on Islamic Philosophy and Science, ed. G. Hourani
(Albany 1975), p. 67 ff. 18

2) Cf. the pertinent remarks on the case of Amulqudat al-Hamadani by H. Landolt
in: Iranian Civilization and Culture, ed. Ch. J. Adams (Montreal 1972), p. 29.

3) Cf. G. Widengren, Hochgottglaube im alten Iran (Uppsala 1938).

4) Cf. H. Ringgren, Fatalism in Persian Epics (Uppsala 1952).

5) Cf. H. Ringgren, Studies in Arabian Fatalism (Uppsala 1955).

6) Cf, among other relevant publications, R. C. Zachner, Zurvan. A Zoroastrian
Dilemma (Oxford 1955).
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Isma iliya. Unfortunately we still lack a good, up-to-date history
of the movement; for the moment we have to patch it together
from a few studies on details like those of W. Madelung! or of
the late S. M. Stern2. Many surprises may still be wamng for us.
Who would, for example, have expected that Shchrcstam known
to most of us as the author of an intelligent-though not oltogether
reliable - heresiographical work and of a good summary of AshMoan
theology?, wrote, in addition, a [afs,r with unmistokable Isma ili
tendencies4?

There can be no doubt that the civilization of Iran during
the Middle Ages had as much its own individual character as
it does today. But, more than today, it formed part of a Muslim
world undivided by political and linguistic borders where the
ideal of national purity had not yet left its mark on inteliectual
life. The exact features of the lranian contribution are therefore
not easy to define’. One thing stands beyond doubt: in theology
and philosophy as well as in jurisprudence and in the sciences
Muslim thought expressed itself in Arabic; the majority of the
works written in these fields in Iran are therefore, in their
outward appearance, not distinguishable from those composed

t) “Cf-“his articles Fz;;:'zizide;z und Bahraingarmaten, in: Der Islam 34/1959/34 ff. and
Das Imamat in der fruhen ismailitischen Lehre, in: Der Islam 37/1961/43 ff., also

his exce]lent survey in the Encyclopedia of Islam, sec. ed., IV 198 ff. s.v.
Ismazlry)a and Karmat:

2) Cf. his bibliography in: JSST 15/1970/226 ff. A collection of unpublished articles
by S.M. Stern is going to appcar in Jerusalem 1976.

3) Cf. his Milal wan-nihal (best edition by Muhammad Falhallah Badran, 1.2, Cairo
1371/1951-1375/1955) and his Nzhayat al-lqdam fl ilm al-Kalam (ed. A. Guillaume,
Oxford 1931).

4) Cf. the remarks by Muhammad Reza DJalah Nalm in his introduction to the
edition of Afzaluddin Turka-i Isfaham s Persian translation of Shahrastani’s
al-Milal Wan-nihal (2 Teheran 1335/1957), p. 13 f. Shahrastam had the title
da'; ad-du' at.

) Cf che) as a kmd of contrast the 1deas propounded by Nadjn Maruf in his book
Urubat al-ulama al-mansubm ila l-bula'an al-adjamlva fl l-mashrig al-xs[am;\ vol. 1|
(Baghdad 1974).



yaar 9 H, i e after the conquest of Khaibar aonrd the treaty
with its inhabitants in the vear 7 H.l. The Jews seem to have
inferred  from this that the inhabitants of Khaibar enjoyed
special priviledges in comparison to their co_religionists in the
Muslim oekumene. This is why even the Fat‘imid caiiph c!-Hakim
expiicitly spared them during his persecutions2. The Cairo Geniza
whose material dates back mostiy to the period around ol-l:lakim,
has preserved a Jewish document in Arabic written in Hebrew
script where this claim is allegedly ccknowledged by the Prophet
himself. It pretends to have been wrnten by ‘Ali and shows the
signitures of Salman  al- chsn ‘Ammar b. Yosnr and others as
witnessest. Shortly afterwards the Jews of Bcghdad produced
a similar paper which dlffered from the Egyptian one only insofar
&5 it rep.aced the “Shi‘i” witnesses by "Sunm" ones, among
them My’ ownya It was this latter detail which helped the Khatlb
al- Boghdcd: (dued 463/1071) to uncover the forgery since, at the
alleged date, Mu' awsyos conversion to Islam had not yet taken
placed.

The ccntext of the story shows that this happened under
the cahphqte of al-Qa’im (422/1031 - 467,1075) when Ibn Muslima
was ua‘,, (between 437/1045 and 450/1058), i.e. during Nasir-i
Khosrau’s life-time. It is one of the places where his d;wé‘n reflects
current events and where we recognize that these poems are
indispensable for any attempt to reconstruct the history of the

1) Cf. Ibn Qaiyim al-Djauziya. Ahkem-ahl adh-dhimma (ed. S_ubh; S?ilil}, Damacus
1181/19(\1) 16, apu B ) -4

2N € ah}a b. Sa ld al- Antakn Chronicon (ed. L. Cheikho e.a. in: Corpus
Scriptorum Christianorm Orientalium. Script, Ar. JIT 7; Paris 1909), p.187, 1]
where the descendants of Khaibar are referred to with the plural a[-Khay(’;bira (cf.
Dozy, Supplément aux dlLIlOI‘III(IU\,S arabes 1 415) The same form is probably to be
read in the parallel Maqrm Itti‘az al-lzunuja 1 (ed. Muhammad Hllmx Muhammad
Ahmad, Cairo 1390/1971) 93, apu.

3) Cf. H. Hirschfeld in: Jewish Quarterly chcw 15/1903/16/ ff. andJ Sperber m:
MSOS 19/1916/45 ff. Also Muhammad Ham! dullah. Madjmu “at al-uatha lq as-
sz)asx)a (Cano 137//1958) DA ST Al B

4) Cf. Yaqut Irshad al—mzb 247, pu. ff. Margoliouth.
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1000 and whose father Musa b. Dawud had been dz ‘i ad-du'art

for the province of Fars, dominated the intellectual scene!. He
seems to have instigated the pro-Fatimid revolt of the Turkish
general Basasiri in Iraq against Toghril Beg, the Seldjlikid who
wanted to take over the position vacated by the Buyids; he
brought Basasiri the financial supplies offered by Mustansir
together with the document of investiture2. His famous madjalis,

800 in number and thus the greatest corpus of Isma ili preaching
we have, are just beginning to appear in two seperate printed
editions3. His contemporary Nagir_i Khosrau (394/1004 - 481/1088),
who lived for a long time in Balkh, travelled to Egypt and
visited his imc’;m" al-Mustansir between 437/1045 and 444/1052.

The voluminous dlwcn Ieft by him has been thoroughly evaluated
as a source of lsmd ili and theological mformcmon in chapter 14
(p. 279 ff.). Just as Homldcddm al_Kirmani had been hudjdjat

al- Iraqam, NGSIT i Khosrau was the pudjdjar Khorasan (cf. p. 2‘\9{2“)‘\
the title shows his important position in the hierarchy of Isma ili
missionaries. He therefore could call himself an "Alid” in the
spiritual sense; lvanow seems to have been wrong in his
assumption that he was a real descendant of Ali (cf. chapter
17, pe 38Y 1.},

He knew the religious situation in Egypt - and perhaps also

in Boghdad_quite well. In his diwan he mentions, for example,

the tfact that the Jews of Khaibar, or rather their descendants,
used to refer to a document which exempted them from paying
the poll-tax (cf. p. 280). This is a significant detail which is also
attested in other sources. As o matter of fact, the Muslim jurists
could not ignore that s&\ra 9 verse 29, where the gl al-kitab
were subjected to the poli-tax, had not been revealed until the

1) Cf. hns autobxography edited by Muhammad Kamil Husain (Szrat al-Mu alyed fl
d-dm daz aa-du'at, Cairo 1949).

2) Cf. ib. p. 16 f. and 22 f., also index S.n. Basasiri.

3) Ed. Mu;taf; Ghalib (vol. 1, Beirut 1976) and ed. Hatim I?Iam?dudd?n (vol. 1
Bombay 1976, in only a few preliminary copies).

b}
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by an-Nasafi and acknowledged its importance by their different
reactions. Hcm?dcdd?n al-Kirmani (died after 411/1021), who
modified on-Nasfi’s system and exchanged the duality of Intellect
and Soul characteristic for his cosmology for the emanationist
pattern of the ten intellects, deserves full treatment in a

monogrcph When he, in his function as hwdjdjat al- Iraqam, as

da'i for Mesopotariia and the Iraq Adjcml around Hamadan,
came to Cairo in 405 he was confronted with the messianic
expectat:ons stirred up by the erratic behavior of the caliph
al- Haklm (386/996-411/1020)!, and a few years Iater he had to
react against the wild speculations about al- Haklms divinity
brought up by Hasan b. Haidara, known under the nickname
al-Akhram, “the man with the perforated septum” (Rhinotmetes),
who hcd come from Forghcnc a mountain valley not too far
from Farab2. It is certainly no accident that all those who were
responsible for thlS sudden explosion of the radical potential
hidden in the Isma iti system and who initiated what was to
become the new religion of the Druzes, were of Iranian origin,
e.g. besides al-Akhram also Muhammad b. Ismg’il ad-Darzi from
whom the Druzes derive their name and who stemmed from
Bukkara_his "nisba” being nothing else than the Persian word

A
darzi, the "tailor”, misunderstood by Egyptian ears and Hamza

b. CAI? who became the real founder of the movement and who
had been a felt-maker at Zuzan3. There can be little doubt that
at the time the Moghrib? Berber tribes controlled the power in
the early Fa’gimid empire, the Iranions provided it with its
ideology.

One generctlon later, under al-Mustansir (427/1035-487/1094),
the (a‘; al-Mu alyad fi d- dm who was born in Shiraz about 390/

1) Cf. his Risalat Mabasim al-bisharar, ed. Muhammad Kamil Husain in his book
Ta tfat ad—Durw (Calro 1962), p. 55 ff., and ed. Mustafa Ghalib in his book
aI-Harakat aI-baumya fz lIsIam (Beirut, n.y.) p. 205 ff.

Z) JC. Klrmam s Risala al-Wa* iza, ed. Muhammad Kamil Husain in: Madjallat Kulliyat

al_Adab Cairo 14/1952/1 ff
3) Cf. now D. Bryer in: Der Islam 52/1975/66 ff.
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War that an increasing number of texts became available to
scholars, thanks to the editions by Muhammad Kamil Husain
(especially in the Silsilat makhuat al-Fatimiyin, Cairo), by
Husain al-Hamdani, by ‘Arif Tamir, by Mustafa Ghalib, by A.A.A.
Fyzee, by H. Corbin and others. The contribution of Iranian
Philosophy to Fatimid thought has become clearer. it was in Iran
that the Isma‘ilis started to take over Necplatonic ideas aﬂd
by doing remodelled their entire religicus system. Abu Abdallah
on_Ncsof}‘, who seems to have been the first to taks this
important step, came frecm the same town where Ka bi had
held his public lectures one generation before; he was executed
in Turkestan in 331/942. Thus he was a contemporary of
al-Farabi who had followed a similar philosophical trend cnd
who had left his native Farab in Central Asaa for Bcghdadl
and later on for Aleppc and Damascus. NCSOfI 8. k) alnMa/um,

A""

the ecrliest document of Neopiatonic thinking in an Isma'ili
setting seems to be lost as a whole, but numerous fragments
are preserved in later isma' il writings. They will be edited shcrtly
by Ismail Pocnawaia cf the University of California, Los Angeles.

Besides cm-Ncsc:fiA, some other persons frorn the same
background have acquired a more distinct proflle |n re-.ent
research. We know now more obout Abu Hcilm ar- Rczn from
Raiy (died 322/933)2 and about Abu Yo quo Qg uldletOnI (died
after 301/971)' who both witnessed the development initiated

1) Dm, to the extreme sca.utv of biographical information we are free to speculate
whether or not debl left his homeland old ¢nough to have been influcnced by
a native theologico-philosophical tradition. Cf. R. Walzer, Alyal ve- u//u?, i Farabl
(trs. Reza I)a‘.'ar;), in: Madjma‘l /)u/_uhl Iah(/u// dar /)ulc i Abu Nu\i =i (.,ahl
(Tehelan 1975); also: I\adjl Mu" 1Lat al-Farabi (H(lbl al- mauun wath- llluuu/a
(Baghdad 1975) and other publications of the Mahradjan al- Farabl in Baghdad.

2) Cf. Sezgin, Geschiclte des arabischen Schriftriuns 1 573.

3) Cf. ib. 574 1. Two important books of his were reeently published: his K. tl/-)'<:;12b;‘(
{ed A Gorbint in™ Priloere A% )(1(/1'(/1/1( Tcheran 1961, and ed. Mustafa Ghahb
Beirut 1965) and hLis K. I(h[uz cm uu[mua( (ed. Aril Tamir, Beirut 1966). Both of
them were extensively uscd by Nayr-n Khosrau one century later, the former one

. k > , A . < P Ao o
in his Khwan «!f-ikinvan and the latter one in his Wadjh-i din.
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seems to have learnt a lot from them, in spite of the fact that,
later on, he dissociated himself from them as well as from the
other Baghdadi circles!. They are evidently identical with
those people who are refered to in other sources as the
s&ffya[ al-Mu‘tazila®, and they held some specicl ideas about

prophecy whlch were vigorously attacked by QOdl Abdcldjobbcr
in his Tathbtt dala’il an- nubuua3 The qa(z’l likes to enumerate
lbn ar-Rewandi and Abu Is¢ al- Warraq together with two other
controversncl presonclltles normolly associated with this group :
Abu Hafs al- Hoddad4 and Abu Sa ‘id al. Husrﬁ He is, however,
anything but a dispassionate source, and the details are still
too diffuse to bring us beyond mere speculations.
) Ty T R

The Shia in lran was not always identical with the
Imami'\ya or “Twelvers”. There were the important Zoid'i\
principalities in Dailam and Iabaristan about whose development
we are now better informed through Dr Mcdelungs important
study6. Furthermore, there were the Isma’ilis who get a rather
detailed treatment in chapter 13 of Dr. Mohaghegh's book (p.
231 ff.). For a long time research on the Ismamii?yc has been
handicapped by a lamentable lack of primary sources. Here
again the hostile sunni approach reached Europe first and was
largely taken for granted. It was only after the Second World

W08 b 72, apuy ik

2L an-N;shi’al-akbar, U:s;d an-niftial (ed. 3. van Bss in: Fruhe m razilitische
Haresiographie, Beirut 1971), 82 f.

NaClap: 12& S ff 1200 Sle) Rl 2872 -2 fiE.; 371 7 ff.; 374, 4 ff. etc.

4) His name was Umar b. Zlyad (cf. Tathbit 232, 2); he was thus not identical with
the famous Nishaburi sufl Abu Hafs al- Haddad who was called ‘Amr b. Salam or
‘Amr b. Salama (cf. Sulaml, Tabaqar as- Sujz)a (ed. Nuraddin Shuranba Cairo
1372/1953, p. 115, 2). Khalyag mentions him as Ibn ar-Rewandi’s teacher cf.
Intisar 73, 10 f. and 104 1). 5

5) al- Hasan b. Ah al Basn (cf. Tathbir 232, 3) lbn an-Nadlm mentions him as a
pro- Ahd Mutaznll Sufl he gwcs his nisba as al. Hudrl (cf. Fihrisy, ediaBuck Tl 5).

6) Der Imam al-Qaszm ibn Ibralmn und die Glaubenslehre der Zaiditen (Berlin 1965),
esp. p- 153 ff.
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attitude and in which his counter-arguments were blatantly
neglected. This is at least one possible and perhaps the most
probable - explcnotnon of this puzzling phenomenon Mctundns
K. at_Taufzzd shows quite clearly that Ilbn cr-Rewcndl did not

mean to identify himself with Abﬂ‘lﬂsa; in one place he even
calls him a Manichean (p. 197, 2; cf. here p. 217). We should
not, of course, take this accusation too seriously either; ,\itmif
also a polemical and not a descriptive statement. Abu Isa
possessed a very thorough knowledge of Manicheism, and most
of our heresiographical descriptions of the Manichean system
are based on his account!. But this does not mean that he was
a Manichean himself; it only shows how easily he could be
identified with their ideas.

Both thinkers further attracted the suspicions of their lraqi
colleagues because of their Sh|| leanings. Here cagain the
situation will have to be elucidated by further research. The
Mu‘tazila had not always been cnti-Sh'iwite, and shortly
ofterwcrds the movement was to win a large number of its
Boghdoduon adherents precisely among the theologians of the
ImOme02 Perhaps after the end of the mihna, with Mutawakkil’s
anti_Shi ‘ite measures, the Mu ‘tazila no longer wanted to
compromise itself through Shi't relationships, and lbn ar- Rewondl
coming from a different background where such precautions
were not necessary, protested cgomst this attitude. Or was
it that he followed a kind of Shi‘ism wnh certain traits
especially ob,ectlonable to the Iraqis? Kholyot alludes to the
fact that Ibn cr-Rewandi had joined a group who rejected
property and trode3 ascetics who traced their Mu tazili relotlons
back to Murdar and Dja‘tar b. Harb al- Ocscbn Ibn ar- Rewcmdu

1) Cf. C. Colpe, Anpassung des Manichaismus an den Islam (Ab;l 'Isc? aI-WarraAq)
in: ZDMG 109/1959/82 ff.

2) Cf. W. Madelung, Imamism and Mu “azilite Theology, in: Le Sh;'\(isme Imamite
(Paris 1970), p. 13 ff.

3) This is normally covered by the term ta{zr;;n al-makasib; cf. Khaiyat, K. a[-]nti.g;r
(ed. A.N. Nader, Beirut 1957), p. 77, 5 ff.
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probably intended as dialectical exercises on a given topic
whose aporetical character was meant to shake the self-confidence
of the Iraqis who had not given an enthusiastical welcome to the
capricious young theologian coming from Marvarrudh. With this
evaluation Ka'bi would have only anticipated the cautious
judgment proferred by the Shar?f aI-Murtha in his Sh;zf? ff
I-imama (cf. here p. 70 ff.).

We might even wonder whether the attitude of the Iraqi
opponents was not based on a deliterate mnsunderstcndmg
This suspncnon is supported by the treatment Ibn ar- Rewandi got
from al-Mctur|d|, another famous “Persian” mutakallim, who was

less than a generation younger than Kc(b?. He lived in Samarqand
and, as is well known, he initiated In the Hanafi circles of
Transoxiana to which he belonged, the tradition of a non-
Mu‘tazili response to the great issues of Muslim theological
thought, as Ash‘ari had done in Iraq. Even more explicitly than
Ka‘bi, he quoted Ibn ar.Rewandi in positive terms; as somebody
who refuted Abu‘Isa cl-Wcrraq, another one of those famous
“heretics” who without sufficient cause became anathema to
the later Sunni tradition. The Iraqi Mu‘tazila did not see much
difference between Ibn ar.Rewandi and Abu Isa cI_Wcrraq and
WthﬂlS worse, they did not disinguish, as we now discover,
Aby Isa’s polemics from lbn cr-Réwcnd?’sﬂ refutation. The

arguments we get from Maturfd?'s K. at-Tauhid are not entirely
unfamiliar to us, for we know them, at least partially, from the
fragments of lba ar- R;wandi’s K. az-Zumurrudh preserved in a
treatise by the lsma ili da’i al-Mu’aiyad fi d-din (died 470/
1078) and edited by Paul Kraus in a very learned article in
RSO 14/1934. But what are presented there as Ibn ar_Rewandi’s
own shocklng heretical ideas turn out, thanks to the pcrallels
in Motur|d| to have been formulated by AbU'lsa al- Warragq.
Mu cuyad seems not to have seen the original text, but only a
Mu‘tazili refutation in which lbn ar_Rewandi’s reports of Abu

“Isa’s arguments were taken as representative of his own
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preserved in a rather reliable manuscript in the Dar al_kutub
at Cairol, and part of his Maqa[az al- Is[aim}m from which later
heresiographers like Ash‘ari, God: Abdoldjobbor Abdclqchur
cI-Boghdadiﬂ, Shohrastan}, Nashwan al- Himyari, Ibn Abi |- Hcdld
etc. extensively quoted, has recently been edited by Fu 'ad
Saiyid in Tunis2. Other works have come down to us in excerpts
made for the purpose of refutation. Unfortunately his K. Fac_ja’il
Khorasan and  his Ma[xasin al T&/,1r3 which betray, in their
titles, his personal attachment to the environments from which
he stemmed seem to be lost except for a few brief citations.

Ka' b| s ""Persian’ outlook determmed his views about the
most controversial figure of Mu ‘tazili kalam: lbn ar- Rewacndi
about whom Dr. Mohaghegh has collected the relevant
material in two articles {cf. chapters 11 and 12; p. 191 ff. and
213 ff.). Ka‘bi, in contrast to his Baghdadian teacher ci_Khoiyag
and to the Basrian Mu‘tazili tradition represented by his
contemporary cI-Djubba’? and Djubba’g’s influential son Abu
Hashim, did not judge Ibn ar-Rewandi as the arch_heretic who
wanted to turn Islam upside-down, but as a Mu ‘tazili colleague
who received no more than the normal share of criticism. He
attacked him for his doctrine of generated causality (rawallud)
and for his disagreement with Djahi;’ thesis that the Qur an is
free from additions and omissions4, and he corrected some
errors in lbn or_Réwcnd?’s K. Adab al-djadal, but he did not
try to refute the famous “heretical” writings on which the Iraqi
Mu ‘tazilites liked to concentrate, i.e. his K. at_T(;dj, his
K. az-Zumurrudh, his K. Na‘t al-hikma, his K. ad-Damigh etc.
We may assume that ka bi took those books the way they were

1) Cf. F. Sezgin, Geschichte des arabischen -Ezlxriftlzzrrzs I 623.

2) Fadl al-z tual wa- Tabaqat al-Mu ta ila (Tunis 1974), p. 63 ff.

3) Cf. Had_]d_]l Khallfa Kashf az-*unun (Istanbul 1971). p. 1608, and Ibn an- Nadlm
Fihrist (in: Some hitherto unpublished texts..., ed. J. Fick in Mohammad Shai
Presentation Volume, Lahore 1956) P 72, 6

4) Cf. the quotations in: Qadi Abdaldjabbar, Tathbit dala ’ il an-nubiwa (ed.
“ Abdalkarim ‘Uthman, Beirut, n. y.) 62, -4 ff. and 548, apu. ff.
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and his uncle and teacher Abu |-Hudhail al-‘Allaf used a Persian
expression when he contemptuously called his Basrian colleague
AbuU Bakr al- Asamm, whose ideas he did not appreciate very
much, the «donkey-drivers (kharban)!.

Other examples can be found outside Basra. Abu Musa
lso b. Subaih (died 226/841), who propagated Mu‘tazilite ideas
among the Basses of Boghdad was called by a Persian nick-
rame rv‘ordar “carrion”2. One century Ilater the khoresanian
scholor Abu |-Qadsim ‘Abdallah b. Ahmad al- Ka'bi (died 319/931)
who had studied with cI-thuycg in Baghdad, transmitted the
ideas of the Baghdadian Mu'tazilites to Khorasan where he
was regarded to be the uncrowned king of the theologians3.
His father had known ‘Abdallah b. Iahir personally who, as the
omnipotent governor of the ‘Abbasids, had ruled Khorasan almost
independently4. Abu I.Qasim had served in his youth as a
secretary to Muhammad b. Zaid al- AIawn the Zaidite master
of Iabanstcn (died 287,/900)5. Two decades later he was
nominated ypqzir by Ahmad b. Sahl b. Hisham cI-Mcrwazg, the
governor of Khorasan for the Samanid Nasr b. Ahmad li, who
had installed himself at Balkh6é, In this town his prestige was
only matched by that of his_contemporary and friend, the
fascinating AbU Zaid al- Bclkhn (died 322/934)7. in Nasaf the
notables of the town received him with honor and asked him
for public lecturess. He is one of those rare early Mu'tazilites

whose oeyyre is not completely lost: his K. Qabul al-akhbar is

1) €t Malatn, at-Tanbih war-radd ala ahl al-ahwa wal-bida' (ed. S. Dedering) 31,
9 ff. / (¢ed. Muhammad Zahid al- Kautharl) 39, 6 ff.

2) Cf. 1. Goldziher in: ZDMG 65/1911/363. z

3) imam ahl al-ard; cf. Maturidi K. at-Taulgitl (ed. Fathallah Khulaif, Beirut
1270) 49 178

4) Cf. Tm ukh Baghdad XII 340, 10 ff.

5)EH W Madelung, Der Imam aI-Qaszm ibn Ibra/um (Berlin 1965), p. 159.

6) Cf. Yaqut Irshad al- arlb (ed. D.S. Margoliouth) I 147, 6 ff.

T .

8) Cf the Ta rzkh Nasaf by Dja ‘far b. Muhammad al- Mustaghﬁrl quoted in Sam-
am, Ansab 485a, 7 ff.
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that a!l Muslim theological works up to the second half of the
4th. century H. and most of them afterwards were written in
Arabic, should not obscure the fact that a considerable number
of their authors lived within the bounds of the ancient Sasanid
empire and frequently profited from its intellectual tradition.
The Mu‘tazila originated in Basra, a town founded in Islamic
times and dominated by the Arab aristocracy but strongly
influenced by the ideas of the Persian sybstrate in its population

which had joined the Arab tribes as mawZzliA. Whereas Kﬁfc,

the other garrison established in Iraq by its new masters, kept
a distinct Arabic flavor thanks to its civilized Yamani population
and its colose proximity to the desert, Basra, being inhabited
by the less sophisticated North Arabic Mudar tribes, inherited
the old ties of this region with Khorasan and the Indian
subcontinent. Part of the wealth of the town was due to its
dominant position as a seaport in the India trade; as an
administrative center it controlled the entire province of
Khorasanl. A certain number of its intellectuals, theologians as
well as ascetics, stemmed from the so-called as&wira, the
horsemen (as;var) of the Sasanid army who, although not of

Persian stock?, had been subject to strong Persian influences
and who used to speak the Persian language3. Musa b. Saiyar
cI_Aswar?, an early Basrian theologian closely connected with
the Mu‘tazila, used to explain the Qur'an in his courses
simultaneously in Arabic cnd in Persian, in Arabic for the Arabs
and in Persian for the mawaI|4 The knowledge of Persian seems
to have been rather common among the mutakallzmun, for No;zpm

was able to understand the meaning of Persian proper namess,

1) Cf., among others, Kamal Muggafé‘ ash-Shaib?, ag-Sila baina t-tagauwuf wat-
tashaiyu (Baghdad 1382/1963) 1 307 ff.

2) This had been one of the reasons why they had joined the Arab forces long
before the final downfall of the Sasanid empire.

3) CtL. Ch Pe]lat Le Milieu ba;nen et Ia formanon de Gahl; (Paris 1953) P. 35ff.

4) Cf. Qadl AbdalJabbar, Fadl al-i ‘“tizal (ed. Fu'ad Saiyid, Tunis 1974) 271, 9 ff.

3) O DJahlz, Hayawan III 451, uit.
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For a long time Western Islamic studies have tended to
focus on the Muslim countries closest to Europe: Egypt, and the
Maghrib. This had serious consequences, especially with respect
to the evaluation of Islam as a rellglon The maJorlty of the
sources studied represented a Sunni and Ash‘ari outlcok; Shi‘i
Islam was therefore understood as a heretic aberfation, an
irrational movement advocated by a minority. Iranian philosophy
of the $afovid period as it was developed by the great
thinkers of the schooi of lsfchan remained virtually unknown.
Within the Sunnite wmg non-Ash’ OI’I schools of thought like the
Maturlduya which flounshed for centuries in Transoxiana before
it was taken over by the Turks, were completely neglected!.
Iran was renowned as a country of poetry and art, but not of
rational thinking. There were people who loved Iran just for
that, but this did not help to bring about a more balanced
evaluation.

The articles by Dr. Mohaghegh collected in this book are
bound to bring some notable corrections to this biased picture,
The Iranian contribution to Islamic religious thought is given a
more cppropriote treatment (cf. chapter 1, p. 3 ff.). The situation

1) Cf. now M.G.S. Hodgson, The Venture of Islam (The University of Chicago
Press, 1974) 1 39 ff.
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