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0 F T H E 

.ACADEMICAL PHILOSOPHY. 

H E human mind is of a nature 
fuperior to any thing that falls 

under our immediate obferva

tion. Its effence indeed is too fub

tile for our comprehenfion; but it is 

diftinguifhed by noble powers and fa
culties, which exert themfelves in fuch a 
manner, as to render their influence and 
importance abundantly confpicuous. Of 
thefe faculties the underfranding appears 
to take the lead, as it is this intelleCl:ual 

principle which acquaints us with the 

truth of things, upon which the proper 
exertion of the will and aB:ive power 

muft entirely depend. The difcovery of 
~ truth 
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2 OF THE ACADEMICAL 

truth is naturally pleafing and agreeable 
to the mind of man. But of all truths, 
thofe mufi: appear to be of the greateft 
importan_ce, which :fhew us the dired: 
road to the happinefs and perfection of 
our nature ; we have therefore the 
ftrongefi: interefi: to be cautious in our 
inquiries after truth, as an error or 
mifi:ake may be attended with dangerous 
confequences. 

TR u TH is the proper 0 bj ea of the 
underfi:anding: It is this faculty which in
veftigates and immediately difcovers and 
perceives it ; the right performance of 
thefe offices muft therefore depend 
upon the foundnefs and ftrcngth of 

the intellectual faculty. At the fame 
time, we know from reafon, as well as 
from the mofi: undoubted experience, 
that the heart and affeB:ions are 9y no 
means neutral in our inquiries after 

truth. 
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truth. A particular paffinn, or any af .. 

felting view of private intercfi puts the 
mind out of a due nofition, and creates 

a bias in the undc"'l:mding. In this 
cafc, that fairnefs and candour which 
fho ld always attend an inqmrcr after 
truth, utterly forfake us, and we exert 
ourfelves not to difrover impartially 
what is the truth, but :vnat '\Ve w1ih and 

defire ihould be true. 

INDEED, from the natural weakncfs of 

the human under.franc ing, many truths 
are intirely concealec from us, and many 
are fc n ut very obfcurely and imper
feClly; and the different degrees of this 

faculty in different pe1~fons, may, in ma

ny infrances, prove an occafion of a di
verfi ty in opinions. 

· BuT if we take an impartial view of 
what paifes in the world, it will appear, 

th{lt, 
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that, for the moft part, it is the heart 

which is the ultimate fource of error, 
and of all that variety and contrariety of 
opinions which prevail amongft man
kind. 

PR TD E, vanity, fingnlarity, a paffionate 
attachment to a particular objeEt, warp 
t he underfranding, apd corrupt the judge
ment, whereby the mind is diverted from 
the plain paths of truth, and engaged in 
~ fruitlefs purfuit of fome vain phantom 
of imagination. 

STRONG prejudices have indeed fuch 
a powerful influence upon the mind, as 
often to determine it, even from flender 

and remote analogies, or an imperfect 
colleB:ion of facts, and fame of thefe of
ten ambiguous, to eftabliih a general and 
peremptory conclufion. And if reafon

; ngs of this fort are embelli:ilied by an 

elegant 
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elegant and agreeable compofition, and 

conveyed in an artful and infinuating 

manner, it is eafy to forefee what effeet 

they mufr have on thofe efpecially whofe 
inclination or turn of thinking may give 

them a ready reception, and allow a fmall 

degree of probability to pafs for a full 

d.emonftration. 

HENCE, we may obferve, that in all 
the different ages of the world, great 
parts have been no fecurity againfr er~ 
ror ; nor indeed can they be fo, unlefs 

they are attended with modefi:y, and a 

fincere love of truth. 

As the perception of truth, however 
obtained, is naturally agreeable to the 
mind; fo, if we lhall imagine, that, by 

the due exercife of our rational faculties, 

~e have happily difcovered any material 
trutl , this produces an additional plea· 

fore 
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fore of a different kind. The circum

flance of our being the difcoverers, flat

ters our vanity ; we pay a high compli

ment to our own underfl:anding, and ex
pea that others will join in it. Hence, 

we are difpofed, not to re-examine im
partially the reafons of our opinion, but 

to exert all our ikill to defend it at any 
rate, as an acquiiition of our own, which 

we are very unwilling to p2rt witl1. 
To this, we m::iy reafonably afcribe that 
tenacious adherence to many falfe f y

flems and 11ypothefes which l1ath fo of

ten been obfenred in the prefent, a~ well 

as in any former ages of the world. 

FoR the fame caufes will produce the 
fame effeas; and if the vanity and prc

fnmption of mankind is as great now 
as formerly, it will have an equal influ• 

cnce upon their hearts, and determine 

them 
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them to employ all their talents to main
tain, with the fame o uftinacy, their pe
culiar and favourite opinions. Thus, 
whilft men of genius and parts, treat 
with fcorn and contempt the prejudices 
and involuntary miftakes of the vulgar, 

which may often be more eafily remo

ved, they are, at the fame time, infen

fible of that fecret principle within their 
own breafl:s, which arms their will a
gainfi: the truth, and binds them faft per-

haps to more dangerous errors. 

As it is not neccffary for our prefent 
purpofe to enter into a p~irticular confi
deration of the various fources of error, 

'\Ve fhall only obferve, at prefent, that 
men, either afh~mcd to own their igno
rance, which would too much mortify 
the natural pride of their hearts, or, im
patient of the delay of a careful exami

nation, are commonly difpofed too hafri-

ly 
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ly to embrace fome opinion upon any 

part of general fcience, and to form fame 

11ypothefis for the folution of any phre
nomenon, fuch as fhall appear mofl: 

plaufible. From this raih and precipitate 
conduB:, no good effect can be expeB:ed. 

And accordingly we find, that there was 
hardly any opinion fo fooliih and ab

furd, but what was taken up by fame one 
or other of the antient philofophers, and 
obfi:inately maintained by them and theiF 
adherents. 

REA SON and experience, however, rea
dily got the better of opinions fo hafiily 
embraced; and one fyfrem or hypothe:lis 
gave way to another, which, in its turn, 

was fupplanted by a third, as that was 
alfo by its antagonifi; for it was an eafier 
matter to detect falfehood, than to dif

cover truth. Thus philofophy was liable 
to perpetual uncertainty and change, 

and 
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and no fyftem could be devifcd, which 

could long maintain its ground, un
lefs from the pure obfiinacy of its abet

tors. 

THIS fi:ate and condition of philofophy 

very naturally produced the following 
confoqucnces: Many Qrefled:ing upon the 

inconfiancy and uncertainty of human 

opinions, and that even thofe opinions 
which were moft fpecious, and appeared 

to have a folid foundation, were fucccf

fively exploded and abandoned) were led 

into this conclufion, That there was no 

truth in things thcmfelves ; but that all 

things were toifed up and down in a gid

dy dance, and loft in an endlefs confu

fion ; and that it was vain to expccr any 
fixed object in nature, which the mind of 

man could lay hold of. Thus a door was 

opened for univerfal and abfolute fcepti-
·ifm which totally extinguifhed reafon, 

B and 
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and rendered the faculties of the hu
man mind altogether infignificant and 
vain. 

PLAT o feems to have been much af
feB:ed with the unhappy fate of philo
fophy above defcribed, and is at particu-
lar pains to find a remedy for that dan
gerous fceplicifm to which it leads. For 
this purpofe, he lays hold of the prin
ciples of the academical philofophy, 
which, in his Phxdo particularly, he ex
plains in a beautiful and rational man
ner. The general fcope of his reafoning 
is to the following purpofe : That if we 
are not able to difcover truth, this mufi: 
be owing to one of two reafons; either 
that there is no truth in the nature of 
things, or, that the mind of man, from 
its particular weaknefs and difeafes, is 
not able to apprehend it: That, upon 
this laft fuppofition, all the uncertainty 

and 
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and inconfiancy of the judgments and o

pinions of mankind is eafily accounted 
for; and that therefore we ought to a
fcribe all our errors to thofe difeafes and 
diforders, which are apparent in the hu

man mind, and not to any difeafe which 

we fuppofe, without reafon, to be in the 
nature of things themfelves. He ob
frrves, that truth is often of difficult ac
ccfs: That in order to arrive at it, we 
mufi: proceed with great caution and dif .. 

fidence, and carefully examine every fi:ep 

we take ; and, after all, we :fhall fre

quently find our greatcft efforts difap

pointcd, and be obliged to fit down with 

the confefiion of our ignorance and 

weaknefs. 

BuT this procedure and conduB: too 
much oppofes the natural vanity and 
prefumption of the human mind. In 
{earch after truth, men are commonly 

little 
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little difpofed to fufpeB: their own facul

ties, and impatient of difficulty or de
lay, they haftcq too ft}dqenly to a con

clufion. 

FRo~r this method of proceeding, w~ 
need not be furprifed if we fall into er

rors; and yet, fa apt are we to be con
ceited of ourfelves, that we throw the 
blame off from our O\vn underftanding, 
and charge nature itfelf with fame latent 

pifeafe or diforder. To prevcn t t11is bad 
cffecr, we :fhould afcend to the caufe, and 

there apply a proper remedy. We fhoulq, 
with due care, attend to the imperfection 

of our faculties, and keep a firong guard 
againfr the weaknefs of our hearts. We 
fhould examine every truth with modeft 
diffidence and cool deliberation, and ad
mit nothing as fuch, but upon the clearw 
efr evidence. If we ~re confiant to this 

fUethod, 've fhall indeed make flow pro-

grefa 
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grefs in knowledge ; but then, we flnll 
much feldomer fall into error, or have 
occafion to alter our opinion. Thus raih 

judgement, the gre~t caufc of fcepticifm, 
will be prevented; and the caufc bcino-

. 0 

removeJ, the effect: muft alfo ceafc. 

'TnE principles of the antient acade
my, explained in this manner by Plato, 

appear to be of the utmoft importance. 

They tend naturally to produce that 

rnodefiy and caution which, in impcr

feB: creatures, fo liable to error and 
rnifiake, are peculiarly decent. Had 

thefe principles been univerfally culti
VJ.ted, as they ought, many difputcs in 
re1igion and philofophy would have been 

prevented ; and even thofe who are 

thought to have employed the cleareft 

and firongeft reafoning upon matters of 

pifficult and abftrufe fpeculations, might 
·· have 



14 OF THE ACADEMICAL 

have found good reafon to have hefitated 
and fl:opt fhort. 

THouG H Plato was very fenfible of 

the weaknefs of the human underfiand· 

ing, and very cautious in advancing 
any opinion as true i yet he was at the 
fame time equally fenfible of the real dif

tincrion betwixt truth and falfehood, 
and that this difiind:ion was in many in
ftances clearly to be perceived by the hu .. 
man mind. His defign is evidently, not 
to introduce fcepticifm, which he confi

ders as the greateft diforder of our na
ture, but to furniili us with a proper 
antidote againH: it. 

INDEED Plato is very ready upon moft 

occafions to acknowledge his ignorance; 

but he alfo frequently difcovers his real 
opinion with more or lefs aff urance, ac

cording to the degree of evidence which 

attends 
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attends it. With regard to the immorta
lity of the foul, which he particularly 
confiders in the foremen tioned dialogue, 
he is fenfible that his reafonings only 
produce a degree of probability, and in
finuates the great advantage of a divine 
revelation with regard. to t~is dod:rir,ie, 
which, like a firm vehicle, would car
ry us through this journey of life with 
much greater comfort and fecurity. 

PLATO acted in an intire conformity 
with the wife principles which he had 
embraced ; and whilft other philofo
phers were perpetually difputing about 
the abfl:rufe nature of things, with re. 
gard to which they fell into the greateft 
blunders, and only expofed their own 
ignorance, he brought his philofophy 
nearer home, and chiefly applied to rec
tify the minds and reform the manners 
of mankind ; in doing which his more 

abfl:rad: 
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abftraCT: reafonings were correaed or 
fupported by facr and experience; and in 

carrying on this excellent plan, he em

ployed only the principles of religion, 
which were entirely fuitc:d to the capa
cities of mankind, and of which the vul

gar, as well as the philofophers, might 

feel the influence and force. 

PLATO was, on this account, juftly 
faid to have brought philofophy from 
heaven to earth; becaufe, infiead of em

ploying his reafonings upon thofe objects 

which are at a difiance and above onr 

reach, he brought them home to our
felves, and applied them to much better 
purpofe, in promoting the real happinefs 
of men. 

IT may be occafionally obfcrved, that 

many centudcs before Plato's days, the 
whole fpirit a :id fuLftance of this excel

lent 



PH I L 0 S 0 PHY. 17 

lent philofophy was, by the great legi

flator of the Jews, comprifed in the fol

lowing fhort fentence: " Secret things 

" belong to the Lord our God; but thofe 

" things that are revealed belong to us, 

" and to our children for ever, that we 
" may do all the words of this law*·" 
A fentence truly divine, though it ihould 

be fuppofed not to be infpired. 

THE flighteft refieB:ion upon the prefent 

circumftances of human nature, muft ap
pear fuflicient to juftify the grounds and 

reafons of the modeft principles of Plato. 
They would, however, be placed in a 

{lronger light frill, if we :fhould enter up

on any particular confideration of the 

objeB:s of the human underftanding; but 

this would lead us into a field equally 

boundlefs and perplexed. A few obfer· 

~ Deut. chap. 29. ver. 29. 

c vations, 
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vations, however, may not be impro .. 

per. 

THE mind of man is indeed active and 

interprifing, and will hardly allow any 

objeB: whatever to be beyond the fphere 

of its in tellecrual faculty: At the fame time, 

it fees things in a very imperfeB: light; 

yet, without adverting to this circum
fiance, it is apt to pronounce judgment 

as if its ideas were clear and compleat: 

A very little refleB:ion, however, muft 
eafily convince us of the raihnefs of fuch 

procedure. 

IF we carry our minds to the highefl: 
objecrs of our knowledge, we fhall be .. 
eome extremely fenfible of their natural 
weaknefs and imperfeB:ion. Let us only 
contemplate but a very few of the divine 

perfections : God's manner of foreknow

ing future contingent events, is a thing 

,_1 together 
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altogether impenetrable by us, m fo 
much that, for that reafon, many deny it 
altogether: But in fo doing, as they o
pen a door for the greateft abfurdities, 
fo they reduce the divine to the poor 
ftandard of the human underftanding; 
and becaufe we can only know future 

events from the neceffary connection of 
caufe and effect, they will not allow God 
to be poffeffed of a different, and infinite
ly more perfect manner of knowledge. 
Such reafoning certainly proceeds upon 

a very falfe principle; and this will appear 
more evident, by taking a view of ano
ther of the divine perfections; I mean, 
creative power. That God can give ex

ifience to what formerly had none, mufi: 

be admitted upon the mofi unquefiion
able principles; yet the manner of fuch 
an operation is quite inconceivable to us. 
But as this imperfed:ion of our under

fianding is no argument againft fuch an 

act 
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aB: of di vine power, there is no reafon 
why it fhould be confidered as any a-

gainft the above mentioned fpecies of 
divine kno~ledge. 

B u T we fhall find greater difficulties 
ftill arifing from fome other of the di

vine perfeB:ions. I fhall at prefent only 
mention eternity. We cannot conceive 

of eternity but as an interminable 
fucceffive duration ; and we cannot 
conceive of a fucceffive duration but 
as confifting of parts : But eternity can 
never confift of parts; for each of thefe 
parts is finite, and no number of finite 
parts, be it ever fo great, can confritu te 
what is infinite: For there is no propor

tion betwixt finite and infinite; they are 
altogether incommenfurable. In our i~ 

dea, therefore, of eternity, we abfurdly 

confound finite with infinite, and eterni
ty appears to be an objeet not barely a-

bove 
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bove our comprehenfion, but what even 

feems to involve it in a contradiction. 
But from this ·lhall we infer, that there 
is a real contradiB:ion in the nature of the 
thing? This cannot be; for fomething 
eternal mufi be : And the proper infe

rence is, That the objeB: is difp1 opor

tioned to our capa.c·ty, and we are not 

able to regard it in a true and full lig t • 
.And this ought to be tie rather allowed~ 

that in no infiance whatever, where our 
ideas are adequate and clear, could it e
ver be alledged that there was a real con

tradiB:ion in the nature of things. 

BuT it is not neceffary to afcend to 
the infinite perfeB:ions of God, in order 
to be fenfible of the great weaknefs and 
imperfeB:ion of our underftandings. 

LET us only turn our thoughts inward 
on ourfelves; let us confider the nature 

either 
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either of our fouls, or our bodies, and the 
manner of their fubfifiance, and we :lhall 
find thefe far beyond our comprehenfion. 
If we are aik.ed, what the fubfiance or ef
fence of matter is? we cannot tell. If 
the fame quefiion is put with regard to 
the foul, we are equally at a lofs. That 
the foul is, or that it has a continued and 
identical exifl:ence, we know with the 
greateft certainty, that is, by an imme
diate confcioufnefs. By this we have the 
clearefi and moft intimate perception that 
the principle in us which thinks, is differ
ent from every idea which is the object 
of thought; that it ii-ill remains when the 
feveral ideas evaniili in a confl:ant fuccef
fion; that it can, however, retain thefe 
ideas for fome time, reflect upon them, 
apd compare them together, and difiin
guifu them from one another. Thus we 
can, at one and the fame time, hear mu-
fic, fee a fine garden, perceive the odor 

of 
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-Of flowers, and feel cold or heat; we can 
compare thefe different fenfations, and 
prefer the one to the other. The flight
cfi attention, therefore, muft convince us, 
that what compares and difringuifhes 
thefe or any other different fenfations or 
ideas, what frill retains the confciouf
nefs of its exiftence when thefe ideas 
have given place to others, muft be very 
different from the ideas themfelves, and 
muft remain and ftill exift when thefe 
are gone. 

BuT, though we have this intimate 
knowledge of the permanent exifrence 
of the foul; yet how it exifis either in 
matter or out of matter, is a thing that 
pafies our corn prehenfion. 

LET m even defcend to thefe matters 
where it is allowed we have the great
eft certainty, and which are the fub

jeB:s 
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jeB:s of mathematical demonfiration, 
we :Chall frill find ourfelves in many 
cafes equally non-pluifed, and be made 

abundantly fonfible of the weaknefs of 

our faculties. 

THE divifibility of matter in infinitum, 
and fome conclufions which are evident-

_ly deduced from that doctrine, as much 
confound as they enlighten our under
frandings. Let it be told a perfon not 
converfant about fuch fpeculations, that 
two lines may be drawn from two points 
not much difiant from one another, in 

fuch a manner, that the more they are 
produced they :Chall approach near"! 

er to one another; and yet, though 
produced in infinitum, they fhall never 

meet * : This will be regarded by fuch 
perfon as a downright abfurdity; yet 

• Hyperbola and its afymptote;, 

the 
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the thing is true ; and though the com
prehenfion of it i~ difficult, yet our 
minds are more reconciled to the truth of 
it, as we attentively confider the princi
ples upon which it proceeds. 

THESE refle8ions might be pnrfued to 
a great length; but at prefent, I fhall on
ly confider the effect they ought to have 
upon our minds. 

WHEN by thef e we are made fenfible 
how many things are removed far be
yond the reach of our comprehenfion, and 
that, in this cafe1 we are very apt to form 
wrong opinions, often the very reverfe 
of the truth ; a due fenfe of this ought 
to infpire us with that habitual modefiy 
and caution which fhould prevent any 
pofitive opinion concerning matters that 
are but very imperfetl:ly apprehended 
by us. Philofophers and divines, who 

D form 
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who form peremptory opinions in thofe 
matters of religion which are evidently 
abftrufe and far beyond our reach, often: 
tranfgrefs againft this well eftablifued rule. 
Their reafonings indeed will appear fome
times very fpecious; but, if we afcend to 
their principles, we will often find them 
only hypothetical, or at leaft fo im
perfeB:ly apprehended as that they can-

not lay a folid foundation for a juft and 
:firm conclufion. 

IT is even certain, that many things 
we do, and muft believe upon principles 
diftinB: from reafon, which, if that faculty 
was to be confulted, i might readily op
pofe. Let us take an exam pie out of a 
great number: The union of the foul and 
body we believe froµi an immediate per

ception and confcioufnefs of it. If we 

were, however, to make this truth an ab

ftn.B: objelt of reafon, that faculty not 
being: 
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eing able to difcover the nature and 
manner of fuch union, might be read 
(however rafhly) to pronounce it impof .. 
fible and abfurd. The fame obfervatio 
might be eaftly applied to many other im .. 
portant truths which may ftagger our 
feeble reafon, ')Tet force the aflent of the 

ind, take hold of he heart, and influ .. 
ence the conduet. 

WE fhall further Juft obferve, that, even 
in natural philofophy, men are unwilling 
to acquiefce in the poficffion of thofe 
truths which their fenfcs and experience 
have fufficiently difcovcred; they would 
fain afcend to the fecret caufei of tl ings; 
nay, they vainly imagine thefe to be qua
lities of natural bodies themfelves, which, 
however, are but mere inftruments, and 
totally <lifting ifued from that aetiv 

rinciple which fets them in motion. 

BuT 
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BuT it appears unneceffary to carry 
thefe refleB:ions any further: Enough 
has been faid to difcover the nature, 
and fhow the folid foundation of the a

cademical philofophy, which makes mo
defl:y and caution the fupport and orna
ment of truth. A philofophy which, by 
refufing too eafy an affent, fecures us a

gainft fcepticifm ; and, by doubting in 

matters where there is fomething obfcure 

or imperfealy apprehended, makes way 
for the firmer and more perfect recep-
tion of truth, when ever it is fupported 

by fufficient evidence. 

Tms excellent philofophy, originally 

derived from the ever memorable Socra
tes, was explained and illuftrated by Pla
to, who, for that purpofe, frequented a 
grove at a little diftance from Athens, 

which was confecrated to the memory of 

Academus, an Athenian hero, from 
whence 
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whence this philofophy received the 
name of Academical. From Plato it was 

tranfmitted through a fucceffion of fe .. 

veral eminent perfons, who maintained 

it upon its original ex£ellent plan; at 
lafi:, Arcefilas received the academy. 

TH r s philofopher feems to have pof ... 
feifed an uncommon degree of fubtilty 
and acutenefs. His confcioufnefs of this, 
joined to a large iliare of vanity and con
ceit, feems to have determined him to de
fert the old principles of the academy, 

and to fet up upon a peculiar plan of his 
own. Ambitious to be the head of a 

fecr, he appears only to have attended to 
the novelty and fingularity of his opini
ons, altogether regardlefs of the confe .. 
quences fo fatal to the peace of man .. 

kind. 
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IIE difpu ted upon each fide of a que .. 

fiion, and always thought he found equal 
reafon to reject both. From this he was 

led to the following conclufion, the dif

tingui:fhing, and indeed the only princi

ple of his philofophy, That there was no 
difiinB:ion betwixt truth and falfehood, 

or at lcafi, that the human faculties could 

not apprehend it. 

BEFORE iI make any rcfled:ions upon 
he confequences of this principle, or its 

deviation from the old academy, it may 

be proper fhortly to obferve, that being 
contrary to nature, and deftroying at 
once all the principles of acrion, it could 
not long fubfift ; and was therefore fup

planted by Carneades, the author of the 
new academy, who, though he alfo dif

puted fubtilely upon each fide of a que
ftion ; yet he was obliged to allow of 
the difiinc1ion betwixt probable and im-

probable, 
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probable, as a neceifary principle of ac
ion ; upon which Cicero, who wa a 

ftic ler for this feel:, juftifies his writing 
a treatiie of offices. 

As in this there appears to be truth~ 
we fhall make no further remarks upo 
this philofophy; though, if it is allowed 
that there may be a reafon to affirm an o
pinion to be prnbab1e, it would be no dif
ficult matter to fhow, that in many in

ftances at leaft, there may be an equa 
reafon to affirm an opinion to be certain. 

WE fhall only further juft obferve, that 
it does not appear neceffary to take any 
notice of Pyrrho. His notions feem t 

have been much the fame with thofe of 
Arcefilas, though he had no concern in 
the academy~ Only, it is faid of him, 
that he affecred to fuppm this prineiples 
by his practice, and pretended to make 

no 
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no difi:inB:ion betwixt a plain road, a ri· 

ver, or a precipice; which, if true, would 
have been fo far from gaining credit to 

his philofophy, that it would only have 
demonftrated the author of it to be a 

madman, and rendered it neceffary to 
confine him to l)edlam. 

WE fuall now return to make fome re· 

marks upon thedoB:rine of AFcefilas, and 
to confider how far it has deviated from 

the wife inftitutions of Plato. 

AT firfi: view, it may appear, that the 

innovation of this philofopher differs from 
the old academy only in degree, carrying 

the doubt, common to both, to a greater 
extreme. But if we fhall examine the mat
ter with more attention, we fhall difco
ver that they are two very difi:inB: f pe
cies of philofophy, and even dired:ly op-

pofite 
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pofite to one another in their principal 
defign. 

IT was the great intention of the firft, 
to point out the fureil way to truth; but 
it was the avowed purpofe of the other, 
to block up the avenue to truth altoge
ther. The firft recommended modefty, 
diffidence, and caution ; virtues which 
imply diftincrion and choice : The other 
put all things upon the fame level, or ra
ther confounded them in one univerfal 

·chaos. It was the great concern of Plato 
to find an antidote againft fcepticifm, 
which he confidered as the moft dan
gerous difeafe of the mind; but fcepti
cifm itfelf was the grand conclu:fion 
which Arce:filas conftantly had in view. 
Plato indeed greatly contracted our 
fphere of knowledge ; yet he left it 
fuflicient for the higheft e.x.ercife of vir
tue, and all the noble purpofes of life> 

E But 



34 OF THE ACADEMICAL 

But Arcefilas, by deftroying this fphere 
altogether, annihilated at once every 
principle of action, and introduced an 
indifference iffuing in def pair. His phi .. 
lofophy indeed involv~s mankind in a 
more melancholy gloom than .lEneas ex· 
perienced in his paff age to hell. 

Ibant obfcuri, fola fob noae per umbram 

Qgale per incertam lunam fub hice maligna, 
Eft iter in fylvis, ubi crelum condidit umbra 
Jupiter, et rebus nox ab!lulit atra colorem. 

THE fceptical philofophy muft appear 
to be extremely unnatural, as it will not 
~now us to give affcnt to felf-evident 
propofitions, which it is yet not in our 
power to refufe : In fuch affen t the mind 
is paffive, and it is extorted from us whe
ther we will or not. 

AND it is vain to pretend, that felf-evi
dent propofitions are difcovered to be 

inconfiftcn t .. 
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inconfifient, and muft therefore defiroy 
one another : For this could never once 
be alledged in cafes where our ideas were 
clear and adequate; and if, in other in
ftances, there was any thing of a con

trary appearance, the juft conclufion to · 
be made was, that our conceptions were 
imperfeB: and improper, and not that 
there was any inconfiftency in things 

themfelves. 

INDEED, fo unnatural is this extrava
gant doubt of Arcefilas, that even thofe 
who are difpofed to embrace it, cannot 
remain long under its feeble influence; 
but nature muft recur upon them whe

ther they will or not, and force them to 
think and affent like other men; nay, we 

have no fecurity from this philofophy e
ven againft the mofi prefumptuous dog
matifm: For, whilft the antient academi-

cian maintains his fmall but valuable 
. ftock 

J 



36 OF THE ACADEMICAL 

ftock of truth within the entrenchments 
of modefiy, caution, and circumfpeB:ion, 
he has fomething upon which to fix 
and efiabliih his mind; whereas the wa
vering difciple of .Arcefilas, under the in .. 
fluence of no proper principle, and ha
ving fore hold of nothing, is more eafily 
carried over to the oppofite extreme of 
the moft peremptory dogmatifm. Of 
th1s we may have occafion afterwards to 
give fome examples. 

OF the modern writers who have pa
tronifed the fceptical philofophy, none 
perhaps has wrote with more acutenefs 
than Mr Hume. He has furnifhed us 
with an effay exprefsly upon this fubjeB:, 
intitled, Of Academical or Sceptical Phi
lofophy, confounding, by this title, two 
fpecies of philofophy, effentially differ- · 
ent from one another, and which, there-

fore, 
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fore, ought to be carefully difiinguifu .. 

ed. 

BcT we fuall proceed to make fome 

remarks upon the reafonings and fenti ... 

ments of this very fubtile author. We 
do not, however, fo much mean to canvafs 
thefe rnetaphyfical arguments by which 

he endeavours to fubvert the foundations 
of all truth and fcience, but to point out 
the abfurd and even pernicious confe
quences of this fpccies of philofophy. 

\iV1TH regard to the firfi, however, as 

he begins with difcrediting the autho
rity of our external fenfes~ we may ob
ferve, That thde were given us not fo 
much to lead us dircCTly into the inter

nal nature and truth of things, as to in
timate to us hat was immediately ufe
ful and agreeable to our nature; and this 

excellent 



38 OF THE ACADEMICAL 

excellent purpofe they ferve m a very 
remarkable manner. 

W 1 TH regard to real exifie.n ce, our 
reafoning is chiefly founded in the ne
ceffary connection betwixt caufe and ef
fect. This connection he endeavours to 
break, not indeed in the effay under 
view, but in another place, to which he 
tacitly refers : And as this topic well 

deferves a feparate confideration, we £hall 
not enter upon it here; but only ob
ferve, that all his efforts are but vain 
and fruitle(s attempts to root up the 
great pillars of nature ; and the engines 
he makes ufe of for this purpofe have 
no better fupport than an opinion of Mr 
Lock's, which is either miftaken or er
roneous. 

HE ventures further to attack the 

foundations even of mathematical truth; 
and 
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and is fo bold upon this fubjeB:, that 
it will be proper to quote his own 
words*: "No priefily dogmas," fays he, 
" invented on purpofe to tame and fub .. 
" due the rebellious reafon of mankind, 
" ever ihocked common fenfe more than 
" the doetrine of the infinite divifibility 
" of ex.tenfion, with all its confequences, 
" as they are pompoufly difplayed by all 

" geometricians and rnetaphyficians, with 
" a kind of triumph and exultation : A 
" real quantity, infinitely lefs than any 

" finite quantity, containing quantities 
" infinitely lefs than itfelf, and fo on, in 
" infinitum : Thi~ is an edifice fo bold and 
" prodigious, that it is too weighty for a
" ny pretended demonfiration to fup
" port; becaufe it ihocks the cleareft 

" and rnoft natural principles of human 

" reaf on." 

• Effay of tlie acad. or fcept. Philef. 
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TH 1 s very bold and peremptory deci
fion, is a proof and fpecimen of what 

was formerly obferved, That the tran

fition from the mofl: determined fcepti
cifm to the highefl: extravagance of 

dogmatifm, is moft natural and eafy. It 
is \mpoffible for any dogmatifl: to aifume 
a higher tone, or a bolder expreffion, than 

our author does upon this occafion; and 

yet, all this is founded on a great mifap

prehenfion of the fubjeCt: he is confider
ing; for no geometrician ever pretend
ed to demonfiratc, that matter was di
vifible into real or aCt:ual parts infinitely 
iinall. · A real quantity infinitely fmall, 

·is certainly abfurd; for any one part of 

matter mufl: undoubtedly bear .lome pro
portion to any other part that may be 

foppofcd ; and confequently, cannot be 

infinitely lefs than it. .AU that geometri
cians demonfirate is, that matter cannot 
be divided into parts fo fmall but that 

thefe 
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thefe are further divifible ; the confe
qucnce indeed is, that matter cannot 
be divided in to actual or real parts, 
'\vhich are infinitely fmall, direcrly con
trary to the fuppofition made by our au

thor. A great mathematician expreffes 
himfelf upon this fubjed: in the follow

ing words: * "Thus, (as we obferved 
" clfcwherc ), an abfurd philofophy is 
" the natural produa of a vitiated geo
" metry; for though it follows from 
" our notion of magnitude, that it al
" ways confi.frs of parts, and is divifible 

" without end; yet an act:ual di vifion in 
" infinitum is aLfurd, and an infinitely 
" little quantity ( e 1 en in Mr Leibnitz's 
" judgement) is a mere fiB:ion. Philo
" fophers may allow themfelves to ima
" gine likewife, infinite orders of in:fi.

i' nitely fmall particles of matter, and 

• I'Cl urin on Sir Ifaac r ewton, lib. 1. cap. 4. 

F " fuffcr 
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" fuffer themfelves to be tranfported 
" with the idea; but thefe illufions are 

" not fupported by found geometry, nor 
" agreeable to common fenfe." 

OuR author proceeds to confider the 
nature of time, in which he falls into an 

equal abfurdity. He makes the fuppo
fition of an infinite number of real parts 

of time paffing in fucceffion. But an in

finite number is a glaring abfurdity; for 
nothing that is infinite can confrfi of fi
nite parts, which can bear no proportion 

to it; and indeed an infinite number is 

a numLer that cannot be numbered, that 

is to fay, no number at all. 

INDEED it muft be confeffed, that, in 
attempting to form an idea of eternity, 
the mmd is difireffed with apparent con

tradictions. But, from this, fhall we in

fer, that there is a contradiction in the 

thing 
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thing itfelf? The mofl: natural inference 
furely is, That fuch contradiB:jons are in
tirely the cffccl: of our improper and im
pcrfeet conceptions of an object too big 
for our weak faculties. 

AND a reflection upon this ihould lead 
us back to the principles of the old aca
demy, which admoniih us to be cautious 
and modefi: in our decifions with regard 
to matters intricate and fublime, where 
we find our ideas to be very imperfec1. 

B u T we :!hall now proceed to confider 
the confequences of this fceptical philo
fophy. The great confequence muH: in
deed fi:rike every one at fi.rfl: view. It 

mufi introduce an univerfal lethargy and 
infenfibility; as it defiroys all difiincrion 
betwixt truth and falfchood, good and evil, 
there can remain no princjple to prompt 
us to action, nor any object to concern 

ourfelves 
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ourfelves about: For though we fuoukt 
believe our own exiftence, we cannot be

lieve the exiftence of any thing elfe. 

Thus each individual would be abandon
ed to a ftate of total indolence and de

fpair, and the whole race of men would 

fpeedily be extinguiihed. 

OuR author is himfelf fhocked with 
this frightful view of things, and flies 
with abhorrence from that miferable phi
lofophy which produces it. But let us 

confider what expedient he falls upon to 
relieve himfelf. In place of this abfolute 

fcepticifm, he fubftitutes what he calls a 

more mitigated fcepticifm, and which he 
confiders as partly the refult of the for
mer, and as tending to infpire us with 
modefty, caution, and referve. 

BuT this is a palpable peace of fo
phiftry; for modefty and caution imply 

a 
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a diftinB:ion betwixt truth and falfehood, 
though not always eafy to be difco
vered; but as abfolute fcepticifm total
ly defiroys foch difiinB:ion, what place 

can there be tor thcfe virtues, or, upon 

what objects can they be exercifed ? 

OuR author, in rca1ity leads us back 

imperceptibly to the old academy, whofe 
principles indeed infpire us ;vith mo

dcfiy, and are at the fame time peculiar

ly calculated to guard us againfr Pyr
rhonif m, as has been formerly obferved. 

Bur our author proceeds frill to men .. 

tion another f pecies of mitigated fcepti
cifm, and which he alfo confiders as the 

rcfult of Pyrrhonifm, by which he dif
tinguiihes the objeCl:s of our knowledge. 

But it mufi be evident. at firfr view, that 

fuch~effeB: can never flow from a pdnciple 
which 
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which at once deftroys all truth, and con

founds every diftinB:ion whatever. 

HE allows, that nothing but the ftrong 

power of natural inftinB: can free us from 
the force of the Pyrrhonian doubt : 
Now, inftinB: is not a rational principle; 

and therefore reafon never can over

come fuch doubt. It is vain, therefore, 
for a Pyrrhonift to talk of a correct 
judgement, as our author does; for Pyr
rhonifm excludes the judgement altoge, 

ther, as it allows of no principles upon 

which it can proceed. 

NAY, as Pyrrhonifm reprefents the in

telleB:ual faculty as totally unfound and 
difordered; it is therefore to be rejed:ed 

altogether, not only in the admiffion of 
principles, but in every operation re

garding them. It is impoffible, there
fore, to extricate ourfelves from the cm-

baraifment 
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baraffment and diftrefs which our au
thor is fo fenfible we are thrown into by 
abfolute fcepticifm, but by returning to 
the deferted principles of the old acade

my. 

Ao RE EABL y to thefe principles, we 
may afcribc to the human mind the fa
culty of intelligence, or the power of 
difcerning truth, as cftablifued upon a 

folid foundation, at leaft in fome in
ihnces. 

IT is, and always will be perceived as 
true, That two and three are equal to 

five. It is, and always will appear a cer
tain demonftration, if duly attended to, 

That the three angles of a triangle are e
qual to two right ones. The mind may 
acquire the poffcffion of many truths at
tended with an equal evidence. But in 

our too eager purfuit of knowledge, we are 

apt 
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apt to run a great rifk, either by haftily 
a:fienting to propofitions not duly exa

mined, or by firetching beyond our 

fphere in queft of objecrs too remote or 

fublime for our narrow faculties. The 
old academy warns us of this danger, 
and prefcribes proper rules to guard us 

againft it. It admoniihes us to keep a 

firm guard againfl rafh and hafty affcnt; 
and alfo carefully to examine the ftrength, 
or perhaps rather the weaknefs of our 
intellecrual faculties, and the proportion 

they bear to the feveral objetts which 
may be prefented to them. \Ve may 
therefore confider the different objetts 

of our knowledge, in relation to this 
philofophy of Plato, but not that of J-ir

cefilas, which excludes all difference and 
diilinB:ion whatever. We ihall accor
dingly make fame obfervations upon our 

author's opinion with regard to this mat-

-er. 
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H r s pr in ci pal defign indeed appears to 
be, to banifh religion altogether from 
our thoughts. Its beft and mofr folid 
foundation he affirms to be faith and di

vine revelation: And how infufficient, in 
his opinion, this foundation is, he has 
very cxplicitely informed us elfewhere*. 
He maintains, That the non-exiftence of 

any being, without exception, is as clear 

and diftincr an idea as its exifrence: 
That it is vain to inquire into the origin 
of worlds: That we :fhould leave all di
fiant and high inquiries to the arts of 
priefts and politici.rns; and that we 
fhould confine ourfe]ves to common life, 
and to fuch fubjects as fall under daily 
practice and experience. 

BuT let us examine this matter upon 
the principles of the old academy. Thefe 

"* Eifay 10. of miracles. 

G principles, 
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principles, indeed, chiefly recommend to us 
an attention to common life and practice. 

But to what purpofe do we give this atten

tion? It muft furely be in order to regu

late our lives in fuch a manner, as to pro
cure the greateft good to ourfelves and 
others; that is, to live virtuoufiy. Now,. 

the caufe of virtue and religion are fo in
timately conneB:ed, that they cannot 

be feparated: For a juft fenfe of religion 

eftablifhed in the mind, is at once the 
fureft guard againft vice, and the nobleft 

motive to virtue. It beftows dignity 

and importance equally upon the objecrs 
and exertions of human conducr, and 

i·enders duty no lefs pleafing than necef .. 

fary : So that, without it, all the tranf

aaions and atchievements of mankind, 

and even life itfelf, have little or no va

lue. And we muft agree in opinion 

with that illuftrious philofopher, the Em
peror Antoninus, when he afferts, That 

;vithout 
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without God and Providence, life is not 
worth the living. 

AND further, thofe principles of reli ... 
gi.on which immediately influence virtue 
are plain and obvious to the meaneft ca
pacities, and as fenfibly felt by the vulgar 
as by the moft profound philofopher. 
The natural movements of the heart 
carry us towards them, and the principle 
-0f confcience, with very little reafoning, 
binds them upon us in the ftrongefr man
ner. Every thing without us and with
in us, leads to the acknowledgement of 
a God ; nor is it poffible to form a 
clear and diftinB: idea of the non-exift
ence of a firft caufe of all things, a ne .. 
ceifary and eternal Being. 

So far was Plato, the firft pu bliilier of 
the academical philofophy, from think
.ing, that religion had little conneetion 

with 
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with common life, that his fentiments 
were the very revcrfe ; and he confi .. 
dered atheifm and impiety as having the 

mofr pernicious influence upon human 
conducr; in fo much that, in his tenth 
book of laws, after difi:inguifhing fcvcral 
fpecies of atheifm and impiety, he pro
pofr s that a law ihould be made, that 
thofe perfons who have been led to au 

the1fm, not from the wickednefs of their 
lives, but fome certain fpecies of mad
nefs, fhould be confined to a houfe of 
correetion for the fpace of five years ; 
and, in the mean time, proper care :fhould 
be taken to recover them to a jufi: way 
of thmk1ng; out that, if after this they 

fhould ever be found guilty of impiety, 

they ihould be puniihed with death; and 

that thofe who to their atheifm joined 
a wicked and flagitious life, fhould be 

ihut up for life in a difmal prifon, and no 

free perfon fhould ever have accefs to 
them; 
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them ; and that, after death, their bo

dies fuould be expofed, unburied, with
out the Attic territory. 

ALL our author's vam though fubtile 
reafonings in relation to canfe and effecr, 
certainly never entered into the head of 
any man 1 fo as to form the leafi:oppofi
tion to the firength of that argument for 
the exifience of a Supreme Being, which 
naturally arifes from the connecrion of 
caufe and effect. 

IT is this argument which alone prove$ 

the exifience of every thing befides our
felves, and which prove~ the exifience of 
God with more certainty than that of a
ny thing elfe; fo that, before we rejetl: 
the opinion of a Deity, we mufi deny 
the exifi:ence of every being but our

fel ves : When therefore we difiinguiih 

the objects of our knowledge, we mu:ft 

not 
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not exclude religion altogether, but 
ought to confider it carefully in its dif
ferent lights. 

SoM E parts of religion are fo obvious 
and plain, and have fuch an effential in
fluence upon the juft conduB:: of life, that 
we will find it both our wifdom and in
tereft to embrace and cultivate them. 
But there are indeed other matters in re
ligion which rife far above our fcanty fa
culties. In vain do we pretend to trace 
the amazing perfeB::ions of an infinite Be
ing, or to determine the nature and man
ner of his exifience. It is arrogance and 
prefumption to cenfure any part of 
his univerfal adminifrration, when our 
ideas of it are fo very obfcure and im
perfect. We have often reafon to fufpect, 
that in matters of fuch high fpeculation, 
the truth itfelf is very different from 
thofe fpecious appearances which would 

obtrude 
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obtrude themfelves upon us as fuch, and 

to which we are apt to give too eafy a 
reception. 

HERE then is the field where we can
not too much exercife the virtues of mo
defty, caution and referve; and here we 
find the proper ufe of the wife principles 
of the old academy, to which we cannot 
pay too great regard. But what an in
confiftent and prepofterous thing is hu
man nature? For it is to be obferved, that 
the fceptics themfelves are often the 
mofr pofitive and decifive with regard 
to matters of the mofr fu btile and diffi
cult [peculation; they ~ould reduce 
them to the ftandard of their own very 
imperfect ideas, and from fuch improper 
premifes, hefitate not to infer the con
clufion. This indeed they may do often 
fpeciouily, whilft men are unwilling to 
attend to the weaknefs of their faculties 

and 
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and imperfeB:ion of their ideas, and arc 

confequently led to give too haily an af
fent. But it is here where true philo
fophy chiefly recommends modefty and 
doubt; and had its precepts been du
ly liftened to, and properly cultivated, 
they would have fhut the firmeft door 
againft fcepticifm, and alfo prevented 
many ufelefs, if not hurtful, difputes a
mong philofophers and divines. 

FRoM the obfervations already made 
upon the academical and fceptical philofo
phy, thefe two fpecies muft appear not on
ly different from, but even contrary to one 

another. The firft lets fall a gentle light 
upon thefe truths which are of the great
dl importance: The laft wraps up all 
things in total darknefs. The one, in
fpiring us with modefty and caution, 
preferves us from error : The other, de

firoying all difiinttions, leaves the mind 
without 
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without any guard at all. The princi

ples of the one are calculated to prevent 
rafh affent, and pofitive opinion; but 
the other, having no foundation to fix 

upon, cannot fecure us againft even the 
higheft dogmatifm. But their difference 
is perhaps frill more confpicuous in their 
effects upon the heart, than thofc upon 
the mind. 

ScEPTICISM exhaufis the native 
firength of the foul, by vithdrawing e

very thing tI at can cherifl1 and fupport 
it: But the more aufpicious academy, 

by placing us under the guard of pro
vidence, infpires the heart with vigour, 

alacrity, and hope. The one leaves 
us weak and defencelefs in a for orn 
world : But the other acquaints us, 

That we act under the eye and protec
tion of an univerfal Parent. 

H WITH 
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W 1 TH regard to conduB::, fcepticifm 

confeffedly cuts all the finews of aB::ion, 
removes every conneB::ion with, or con
cern for others, and reduces us to a ftate 
of frupid indifference and fullen defpair. 
But the better academy makes way for 

the exertion of all the aetive powers, un
der the influence of virtue. Indeed, with 
regard to the intricate nature of things, 
it is modeft and cautious, both in its fpe
culations and decifions. But, at the 
fame time, it cultivates thofe affeetions 
which connecr us with thofe of our own 
fpecies, whilft we are engaged to con
fider all as united under the divine admi

niftration, and that not merely from ab-

. firacr reafonings, but from the percep
tion of that univerfal and admirable or
der which frrikes every fenfe, and is felt 

by every faculty. 

CAN 
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CAN we hefitate, therefore, in our 
~hoice betwixt two fuch oppofite f pecies 
of philofophy ? Reafon and nature will 
not permit this. 

SoME truths are fo plain and evident, 
that reafon muft affent to them; and felf
love is fo effential to the mind, that it 
:will engage us in fome courfc of aB:ion 
or other in purfuit of happinefs. 

LET us then comply with the modefl: 
philofophy of the old academy. This in
deed will check the prefum ption of thofe 
men, who, from a conceit of their own 
genius, boldly decide in matters above 
their f phere, and thereby .often lofo 
truths which might be within their reach: 
But it will, however, furni:fh us with pro
per principles of aB:ion to difcharge the 

duties we owe to God and man; in doing 

_;vhich we ihall find ourfelves animated 

by 
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by the agreeable perfuafion of that con
fiant and univerfal providence of the 
Deity, which, (to ufe the words of n 
ingenious and elegant writer), * " gives 
" firength to our hopes, and firmnefs to 
~' our refolutions, .fubdues the infoknce 
" of prof perity, and draws out the fting 
" ot affiicti<Jn : In a word, it is like the 
" golden branch to which Virgil's hero 
" ·was dirt&ed, and affords the only fe

" cure pai port through the regions of 
'' darknefs and forrow." 

WE :£hall conclude juft with obferving, 
that the ifciples of Socrates made ufe of 
the principles of this excellent philofo
phy, not only to govern and direcr them 
in ti eir inquiries after truth, but alfo to 
lin- it and confine thcfe inquiries to the 
m ft important objects of it. They ob
ferved the large field of fcience to be too 

• Fitzo!borne's letters, letter 8. 
extenfive 
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e./tcnfiye for the weak and limited fa

culties of man ; this reflection naturally 

led them to give their chief application 

to what moft immediately tended to the 

perfection and happin fs of their nature; 

and this was m dot bte y the fcience of 
morals; a fcience hofe province it was 
to recrify the heart an r~gubtc the con
ducr, whilft other fcie1 ccs were directed 

to objecrs of a more c.: ernal nature. 

THE s E philofophers, therefore, though 

they paid a proper regard to fuch fcicnces 
as were ufeful or ornamental in life; yet, 
whenever they obfervcd thefe feparated 
from virtue, (which vas often the cafe ), 

they accoun tcd th m fallacious and 

vain *, and exerted all their induftry, 
not only to trace out the true path of 

virtue, but alfo to difcover the mofl: 

e J.ccrual motives to inf pire the mind 

~ Ceb, Tab. 
with 
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with confiancy and refolution propor
tioned to its mofi arduous atchieve
ments. And indeed, they could derive 
motives of this importance from no o
ther fource than that of religion, which 
alone opens up truths the mofi intereft
ing and the mofi univerfally felt by 
mankind. 

THE doCtrine of the immortality of 
the foul, in particular, they applied to 

this noble purpofe; whilft, after the ex
ample of their great mafier, they taught 
mankind, that it was vain to hope for 
happinefs hereafter, without fiudying at 
prefent to make all poffible improvement 
in wifdom and virtue. 

OF 
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OF 

ACTIVE POWER. 

T HE intimate nature of the foul is un
known to us ; neither can we com

prehend how or in what manner it thinks. 
That it thinks, however, we have the 
greateft certainty; that is, an intimate 
confcioufnefs. 

ALL the ideas which we naturally re
fer to things without us, appear to be 
derived from fome kind of fenfation or 
other, in the reception of which the 
mind is intirely paffive. But, previous 
to the admiffion of fuch ideas, the mind 
appears to be poifeffed of fome kind of 
confcioufnefs, at leaft of that of its own 

exiftence, 
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exiftence, without which we cannot 
comprehend how it could be at all 
fenfible of the impreflion of any thing 
external. 

MR Locrrn derives all our ideas from 
fenfation, or from reflecrion upon the o· 
perations of the mind in relation to 
them. It may indeed be allowed, that 
the firft notions of things are given to 
the mind by means of fome fenfation or 
other: But then it may alfo be true, that 
after fuch notices are given, the mind,_ 
by the exertion of fome inherent power, 
may be able to difcover fome remarkable 
qualities of fuch things, and even things 
of a very different nature, which are not 
to be difcovered merely by any fenfe 
whatever. 

IN the reception of our original ideas, 
the mind, as has already been obferved, 

lS 
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is intirely paffive; but, in the reception 
of thofe fubfequent ones, it is manifefl:l~ 
aetive. In order to prove the truth of 
what we have advanced, it is not necef

fary to enter into a general examination 
of Mr Locke's doetrine; it will be fufficient 
to make trial of it in a particular in
ftance, which fhall be ~hat of active 
power, a quality of the greateft and moft 
univerfal importance, upon which all the 
changes in nature abfolutely depend. 

MRLocKE endeavours, agreeably to the 
principles he hath laid down, to trace the 

origin of our idea of active power up 
partly to fame fenfation, partly to fome 
reflection of the mind on its own opera
tions. The fum of his reafoning is, That 
the mind, obferving the frequent changes 

made upon things, confiders in one thing 
the poffibility of having any of its fimple 

ideas changed; and in another, the pof-
I fibility 
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:fibility of making that change ; and fo. 
comes by that idea which we call power. 

BuT let us confider this matter wit1 
ccuracy and attention. If we fuppofe 

that matter has in itfelf a power to be

gin motion, and to act upon another part 
of matter; yeti this power is not the ob. 
jed: of any fenfation: All that our fenfes· 
take notice of, is the mere motion of mat

ter; but whether this motion is produ
ced by matter itfelf, or fome other caufe, 
is what the underfl:anding, not the fen
fes, is the proper judge of. Jf we fee a 
ftone moving in the air, fenfe indeed per
ceives the motion, but cannot determine 
whether this motion was begun by the 
fl:one itfelf, or by fomething elfe very 

different from it. Our idea of power is 

therefore an irttelled:ual idea, and not per· 
ceiveable by any fenfe whatever. 
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BuT let us next confider reflection as 

the fource of our idea of power. If we 

fuppofe indee.d, that the mind has in it ... 
(elf a power to ad:, and which it exerts 

upon proper occafions, it muft acquire 

the cleareft idea of power by the imme
diate confcioufnefs of its own opera· 

tions: But, as fame pretend to queftiou 

fuch a power of the mind, in order to a .. 

void any difpute upon this occafion, we 
fhall proceed to try how the mind may 

otherways acquire an idea of aB:ive 

.Power. 

WHEN we obferve a change made up

'{)11 any thing, it is natural for us to con

fider how this change has happened. In 
doing this, we immediately perceive, 

that the change muft be effetl:ed either 

by the thing changed itfelf, or by fome 

thing elfe which may be conneB:ed with 
· t · l:;-or, if we fnppofe the thing itfelf to 

-continu 
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continue as it was, and likeways ex
clude the influence of every other be
ing, we clearly perceive there can be 
no change at all. Whilft the ground 
and reafon of its exifience continues 
the fame, the thing itfelf mufi re
main in the fame ftate, without any 
change whatever. There appears to be 
no propofition that carries along with 
it a flronger degree of evidence; and a
ny reafoning we beftow upon it is 
no more than placing it in different 
points of light, in which it frill appears 
with an undiminifued luftre. 

BuT as abftract: propofitions may be 
apt to fatigue the mind, if we fhall try 
this matter by fact and experience, it 
will ftill receive the greatefi: confirma
tion. Let us only confider the motions 
of the members of our bodies: Some of 

thofe are conftantly obedient to the in-

clination 
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clination of the will. When we will to 
moYe our finger, for example, it imme
diately moves in what manner we 
pleafe ; we therefore juftly infer, that 
there is a real and neceif ary conneaion 
betwixt the will and fuch motion of 

the finger. It may be obferved, that it 
is needlefs here to determine whether 
the mind is the proper caufe of this mo

tion, or fome fuperior being effeB:ual

ly co-operating with it; for that does 
not in the leafi: afieB:: the argument. Mr 
Hume alledges, that in the cafe mention
ed1 and in all other fi mib.r cafes, there is 

only a conib.nt conjunB:ion of things 
without any real connecrion; which 
conjuncrion muH therefore be purely 
cafual ; 'That is, when l will to move my 
finger, the motion that follows has no 
real connection w ith my will, but hap

pens only by accident, jnft at the time I 
willed the motion; and confequently 

''Tould 
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would have taken place whether I had 
willed it or not. But this is quite in
confiftent with that immediate confci
oufnefs I have of the motion always ta
king place, and always varying accor
ding to every the leaft variation of my 
;vill ; a thing altogether incompatible 

with mere chance. Two things indeed, 
.. that have no real connetl:ion, may exift 

together cafually at the fame time; but 
when one thing confl:antly attends an
other, when all its variations perfeCtly 
correfpond to the meaning and inten
tion of that other; when it ceafes to 
be, when that ceafes; this is the itrong
eft proof imaginable of defign and of 
real conneCtion, whether mediate or 

immediate, and is quite beyond all the 
power of chance. 

THus, from a conftant obfervation of 
the order and conneetion of things, as 

well 
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;vell as from the cleareft intuitive per
ception, we acquire the idea of aetive 
power; that is, of a quality in fome be
ing, whereby it is able to produce a 
change in relation to another, and to 
give exifience to fomc new mode or 
thing which did not exifi: before. What 
produces the change we call caufe, the 

producrion itfelf we cail effell; and we 
confider power as the neceifary quaiity 
which connects thefe. 

THERE are indeed no ideas more uni
verfally acknowledged than thofe of 
caufe and active power; even the low
efi: of the vulgar, upon the appearance 
of any new objeet, is ready to put the 
queftion, not if it had a caufe, but 
what the caufe of it is. And the an• 
tient philofophers, who feldom agreed 
in any thing ; yet all agreed in this, 
that every effect muft have a caufe, as 
Cicero., in his book de Jato, informs us, 

including 
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including even Epicurus himfelf. And 
indeed, the idea of aB:i ve power is the 

only means whereby we can with cer
tainty come to the knowledge of the 

exifience of any being befides ourfelves. 

OuR idea of aB:ive power, as has 
been already hinted, is not the effeB: of 

any fenfible impreffion of external ob

jeB:s, in which the mind is intirely paf
five; but is acquired by the aB:ion of the 
mind in the excrcifc of its intelligent 
faculty, whereby it difcovers, by a ne

ceffary inference, or rather intuitive 

perception, that fuch a quality rnuft be; 
and in this manner alfo it difcovers ma

ny other intellecrual ideas. Mr Locke's 
opinion as to the origin of thefe ideas, 
however refpeB:ablc, is not decifive: 

For thefe arc matters to be determined 

by reafon, and not authority. Mr Locke 

admits the idea of power as unque-
fiionable; 
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il:ionable ; but if it is to be derived from 
refl.eB::ion, this word is to be taken in a 
larger fenfe than in what that judicious 
writer feems to underfi:and it. 

OuR idea of power, however certain 
and real, is yet imperfect:; as we cannot 
jufrly conceive how an acrive being be-

gins to exert this quality. But this is no 
reafon for denying the quality altogether, 
any more than it would be to deny that 
we think, becaufe we cannot explain how 
and in what manner we think. 

BuT, as Mr Hume and fome other in
genious writers have taken an opportu
nity, from the imperfecrion of our idea 
of power, to take away that quality al
together, or grofsly to mifreprefent it; 
the fubjeB: is of that importance as to 
merit fome farther examination. 

K 
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THE higheft- degree of power is that 
which can give being to what before 
had no exifience. That fome things 

now exifi which once did not exift, muft 
be admitted, and feems to be fo indeed 
by Mr Hume himfelf: But, upon pre

tence, that we can have no idea of power, 

he would lead m; to believe that fuch 

things may have fiarted up out of nothing 
without any caufe whatever. But this 
reafoning contradiB:s and defiroys itfelf; 
for mofi: certain it is, that we can have 
no idea of any thing beginning to ex-

ift from nothing, without a caufe; and 

therefore, if there is no c;aufe, fuch 
thing, according to his. reafoning, can

not exifr. If, then, what is allowed to 

begin to exiit, can neither exift with 
nor without a caufe ; it mufi ne
ceffarily follow, that what begins to 
exift does not e«ifi at all. But if we 
;vill reafon juftly, we will never be in

volved 
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vo1ved in fuch a glaring contradicriono 
We have indeed no proper idea of a ere .. 
ative power; but neither can we limit 

the perfections of an almighty Being, or 
bring them down to the fl:andard of our 
very weak faculties. For aught we 
know, fuch a Being may have a creative 
power; whereas, on the othe.r hand, it 
rnuft appear certain, t'hat no being what
ever could, of itfclf, begin to exifl: from 
nothing. Our clear perception of this 
truth is not liable to any ob'jecrion ari
fing from the irnpcrfedion of our facul~ 
ties; for, let them be ever fo imperfect, they 
can clearly comprehend, that nothing has 
no qualities at all; and confequently, that 
it can have no qualities fuperior to our 
conceptions, or that can be confidered as 
the reafon or ground of any change what
ever: And thus we may clearly avoid the 
above-mentioned contradiction, by al
lowing a creative power; a thing which, 

~ though 
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though we cannot conceive, yet we 
have no reafon to deny. 

B u T we fhall proceed to the confider
ation of another topic, which will not 
only throw light upon the prefent argu· 
ment, if it needed any, but will alfo dif
cover another material quality eifential 
to any efficient caufe, and that is intel· 
ligence. 

PowER alone is not fufficient for the 
produB:ion of any thing ; for we cannot 
conceive how a being poifeffed of power, 
can exert this quality without an inten
tion and defign fo to do; and intention 
and defign evidently imply thought and 
intelligence. This general argument we 

may have occafion to refume afterwards; 
and therefore at pref en t we Ihall confine 
our reafoning to a regular production. 

THE 
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THE fyftem of this univerfe difcovers 
the moft amazing order and regularity 

in its whole contrivance ; and it alfo 
every day produces new forms in which 
a like order and beauty is conftantly ob .. 
ferved. This could never be the eff eCl: 
of mere power: It neceffarily implies al
fo intelligence and defign; for no d~
gree of power whatever, aeting in a 

blind and cafual manner, could produce 
any regular effect at all; much lefs that 
amazing order and proportion which 
are every where fo conf picuous through 

this immenfe univerfe. Intelligence 
therefore is as neceffary as power to the 

production of fuch an effect ; and it 
would be equally impoffible to account 
for it if we fuould exclude either of 
thefe qm.lities. 

AN n this is an additional proof (if 

fuch was neceffary) of the neceffity of a 
caufe,, 

: 
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caufe, in order to the produB:ion at leaft 
of a regular effeCT:. Such a production 
requires intelligence as well as power. 
Thefe qualities muft be effen tially united 
and jointly concur in demonfirating the 
neceffity of a caufe. Upon this occa
fion, it is natural to remark the fuperla-
tive abfurdity of Mr Hume's opinion, 
in fuppofing an effeCt:, at leaft a regular 
effect:, to begin to exift without any 
caufe at all : For, in the firfi place, this 
opinion fuppofes, that all the parts of the 
univerfe took "their regular ftation which 

they now occupy in a fortuitous and ca
fual manner, which is much the fame 

with Epicurus's fortuitous concourfe of 
atoms ; a ridiculous fiCl:ion now uni .. 
verfally exploded. 

BuT, further, it conjoins with this a 
notion frill more abfurd, if poffible, that 

every .. thing began to exift from no· 

thing, 
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thing, without any caufe at all; a firain 
of extravagance which never could enter 
into Epicurus's thoughts : 1: OF 11e allow

ed fome caufe (though a very improper 
one) of the origin of this mundane 
fyftem. 

HA v 1 NG now demonfl:rated, that 
power is a real quality which conncB:s 
caufe and effect; and that confequently 
every effea: mufl: have a caufe, we fhall 
make one general obfervation more up
on another very extraordinary opinion 
of Mr Hume. That fubtile writer, where 
he is pleafed to make the fuppofition of 
caufe and effeet, obferves, " That as the 
" univerfe fhows wifdom and goodncfs, 
" 've infer wifdom and goodnefs ; as it 
" fho\vs a particular degree of thefe per
" fed:ions, we infer a particular degree 
" of them precifely adapted to the ef
." feCl: we examine; but further attri-

" butes~ 
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c:' butes, or further degrees of the fame 
" attributes, we can never be authorifed 
" to infer or fuppofe, by any rules of 

" juft reafoning." 

Now, with regard to the firft caufe, 
we certainly infer other attributes than 
the effeCl:s themfelves can fhow; attri

butes of which the effects cannot bear 

the leaft refemblance ; fuch as eternity, 
neceffary . exifience, immutability, inde
pendency, &c. If we therefore can infer 
thefe incommunicable attributes, then, 
by conj :ning them with the former at
tributes, we are led to form much high

er ideas of thefe than the effeCl:s them
felves would immediately lead us to, un

lefs we fhould fi_1ppofe the prefent uni

verfe, viewed in its full extent and du
ration, to be the moft perfeB.: work of 
an infinite Being. 

AFTER 
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AFTER what has been faid in general 
with regard to that remarkable quality 
which we call power, it may be of great 
importance to confider a little two very 
extraordinary exertions of it in relation 
to the firfl: Caufe, that is Creation, and 
Prefervation of the world. 

CREA TI 0 N. 

OuR fenfes give us the firft notices of 
the material world, and of many of the 
great conftituent parts of it; and a very 
little reflecrion convinces us of the con
ftancy, order, and regularity which it 
every where maintains. But the mind 
of man, ever active and inquifitive, is 
not fatis.fi.ed with the bare contemplation 
of thefe obje& with which it is imme .. 
diately afieC'red: It pufhes its refearches 

great deal farther, and has a natural 

L curiofity 
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curiofity to know from what fource 
and origin all things proceeded, and 
for what end and purpoie they were 
made~ 

THE fuppofition of the eternity of 
the world, is liable to fo many infuper

able objeB:ions, and confequently em· 
braced by fo few, that we fhall not here 
beftow any reafoning upon it. The ge
neral, as well as the true opinion, is, 
that the prefent iyilem of things had a 
beginning. Philoiophers therefore have 

employed all their indufiry and acute
nefa, to explain how this wonderful 
frame of things was at firft eftabliihed; 

but all thF-ir attempts have met with 
fuch bad fuccefs, that their feveral opi

nions do not merit any particular refu
tation. 

WITH 
• 



WITH regard to the antient philofo
phers, if any one has a mind to know 
their feveral opinions in relation to the 
origin of the world, he may find them 
in the introduction to the Univerfal 
Hiftory; and, if his patience can a low 
him to read them, he will meet with 
the groifeft abfurditics that could ever 
enter into the human mind~ Infl:ead 
of difcovering any philofophic truth, 
lie may indeed feel a good moral effect, 
and, from a deep fenfe of the "veaknefs 
and diforder of the human faculties, 

may learn that modefl:y and caution 
fo much recommended by the antient 
academy. 

NE ITH ER 1iave the modern philofo
phers fucceeded better than the antients, , 
notwithfianding their fuperior advanta
ges. 

MONSIEUR. 
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Mo·NsIEuR. de CARTEs amufed the 
world for fome time with a philofophi
cal fcheme, which he endeavoured to 
render as plaufible as poffible. But, not
withftanding the additions and amend
ments made to it by fome who fucceed
ed him, that fcheme has appeared to be 
intirely delufive and deftitute of the 
leaft foundation in truth. That celebra
ted philofopher was never able to invefl:i
gate that power which was neceifary to 
ptoduce his imaginary virtues; nor from 
thefe, however complicated, was he e
ver able to deduce that great order of 
things which is univerfally efiablifhed. 
The great error of philofophers upon this 
point has been, that they have fought 
the principles of matter in matter it
felf, and have thereby totally confound
ed the caufe with the effett. 
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IT is the proper province of a natural 
philofopher, to difcover the real order 

of things, to examine the confi:ant 

courfe of Nature, and to invefiigate 
thofe laws by which fhe is fo invariably 

governed. In doing this, experience 
and obfervation mufi: be of the greateft 
ufe, and will either prevent or correa: 
the errors into which fancy and imagi· 
nation is fo apt to betray us. 

THE flighteft refleaion will convince 
us, that neither matter nor the human 
mind could be eternal. The mutable, 

dependent, and arbitrary condition of 
thefe are abfolutely incompatible with 

the nature of an eternal Being. Their 
exifi:ence mufi: therefore have had a 

beginning ; and the tranfition from 
nothing to real exifience muft have been 
inftantaneous, as there can be no medi-
1m betwixt exiftence and non-exiftence. 

It 
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It muft therefore give us the higheft i.; 
dea of the power of the firft Caufe, whofe 
almighty command could inftantaneouf
ly give being to what before had no ex
iftence; though it muft be acknowledged, 
that this idea is very im perfeCt, and ina
dequate. 

IT was arbitrary in the firft Caufe of all, 
either to have infi:antaneoufly produced 
the material world in its perfeB: form1 
or otherways to have brought it to that 
form by fome gradual operation. 'That 
the laft was the cafe, is the opinion u
niverfally received. It has always been 
thought, that from a chaos, or confufed 
jumble of the different parts of matter, 
this world was, by fome gradual procefs, 
brought at laft into that ftate of order 
and beauty in which it now appears. 
But in explaining this procefs, philofo
phers, even thofe who admitted of a 

firft 
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firft Caufe, have always thought it ne
ceifary to call in the aid of what they 
term natural caufes ; that is, certain 
powers or qualities of matter, which 
they fuppofe to have a natural tendency 
to order and perfecrion, and whereby 
they imagine. that the operation of the 
firft Caufe may at leaft be affifted. But 
the fuppofition of fuch natural caufcs is 
purely chimerical and imaginary, as we 
fhall afterwards have occafion to :!how : 
At prefent, however, we fhall take them 
for granted, and confider of what ufe 
they could be in the original formation 
of this uni verfe, 

\V1THOUT entering into any general 
examination of fuch natural powers or 
caufes, we ihall fingle out two of the 
mofi: remarkable, and of the moft uni
verfal influence. Thefe are the centri"' 
petal and centrifugal forces. 

BESIDES 
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BE SIDES the influence which thefe 
have upon the leffor parts of matter, it 
is ackno\v lectged, that all the regular 
motions of the heavenly bodies, which 
proa uce the great order of the univerfe, 
abfolutely depend upon the proper com
bination of thefe powers. Now, if we 
will allow ourfdves to reflecr, thefe 
powers could be of no ufe in the origi
nal formation of the world; but, on 
the contrary, would prove immediate 
obftacles to it: For example, if the hea
venly bodies were placed at too great a 
diftance from the centre of gravity, the 
centrifugal force not having a fufficient 
counterpoife, would carry them off 
from the centre altogether. On the o· 
ther hand, if they were placed too near 
that centre, they would ru:lh into it from 
the prevailing force of gravitation: At 
any rate, their motions would be in or
bits fo excentric, as foon to prove fa. 

tal 
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tal to every living thing they contained 
And in any of thefe cafes it is evident 
that the confiitution of a regular iyfi:en 
would be impracticable. 

IN order to obtain that great an 
beautiful effeet, the heavenly bor i 
mufl: be placed at due difl:ances . r ·o 

their common centre; in confeque1 
of which, the powers under confidera
tion ·will properly counterbalance one 
another, and, from their jufl: corn pofi
tion, produce all thofe excellent effects 
which we now experience. The fyfrem 
of the world mufl: therefore be brought 
to its full perfection bef<?re there could 
be the leafl: room for thefe natural caufes: 
Their acrion at any time prior to this, 
could produce nothing but confufion 
and diforder. This reatoning is alfo ea-
1ily applicable to any other fuppofed na
tural caufes. It is therefore vain and 

M abfurd 
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abfurd to call in the aid of fuch caufe~ 
to concur with the great firft Caufe, 
whofe power is in itfelf all-fufficient and 
irrefiftible. And indeed, it is not to 
be wondered at, if this capital error, in 
explaining the original conftitution of 
things, has led philofophers of all ages 
into fo many abfurd and even ridicu
lous opinions. 

WE muH, however, upon this occa
:fion, do jufiice to one very illuftrious 
writer, who alone perceived and dif

covered to mankind the great truths 
which we have been confidering. Mo
fcs, the great legifiature of the Jews, in
forms us, that God, at the beginning, 
brought all things into being from no
thing, by a fingle act of his fovereign 
will. A truth, which, though certain, 
feems hardly to have been difcovered by 
any of the antient philofophers. The 

fame 
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fame divine author informs us, that 
after the matter of the world was pro
duced, the almighty Creator, by a gra
dual procefs, brought it into that regu
lar order and pcrfetl:: form which it has 
ever fince maintained, and that, by a 

fimple aa of his fovereign will, without 
the fmallefl: intervention of thofe powers 
and qualities' of matter, concerning 
which other philofophers have thrown 

out fo much abfurd and unintelligible 
jargon. 

TnAT Gon, if he had thought fit fo 
to do, could have infiantaneoufly pro
duced the world in its cornpleat frate of 
order and perfeetion, cannot be doubt
ed. nut one great reafon, why the 
fuprcme Creator chafe rather to do it 
by a gradual and fucceffive operation, 
appears to be, that the intelligent fpirits 
who pre-exifl:ed that grand event, might 

have 
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have an opportunity Jeifurely to con .. 
template and admire fuch an amazing 
exertion of divine wifdom and power. 
And accordingly, we are affured, that 
upon this great occafion, " the morning 
" fiars fung together, and all the fons of 
" God fhouted for joy *·" This confi
deration alfo difcovers the great pro-
priety of the Mofaic reprefentation, in 
which Light is taken notice of as the 
firft: of the regular works of God ; for 
fome fuch medium may have been :lit, 
and even neceffary, to render vifible to 
the heavenly fpeB:ators the gradual ad
vances of this grand work to a ftate of 
full perfeB:ion. 

THE fublimity of the Mofaic account 
has been taken notice of by Longinus, 
that celebrated critic : Its philofophic 

~ job chap. xxxviii, ver. /• 

truth 
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truth muft appear as confpicuous from 
the preceeding reafonings. 

T HERF. is one circumftance m the 

Mofaic account, which, though not a 
proper fubjeB: of abftraa: reafoning, 
feems to be of that importance as to 
merit our attention. He inform~ us, 
that God bellowed fix days in compleat

ing the form of the world, aI?-d refted 
from this great work upon the feventh. 
The knowledge of this could only have 
been received by revelation; and that this 
was the belief and perfuafion of mankind 
concerning the origin of things, will 
appear evident, not only from the autho
rity of Homer, and fome other of the 
ancient poets who have affirmed it; but 

chiefly from this confideration, that al
moft all the different nations of the 
world have agreed in a period of time 
confifiing of feven days, and have even 

,agreed 



94 0 F A C T I V E P 0 WE R. 

agreed in the precife order of that pe
riod*· This is not to be accounted for 
but from fome common and great caufe; 
and is the more remarkable, that though 
the feveral nations differed in their cal· 
culations of months and years, which 
have yet a jufl: ftandard in the nature 
of things; yet they exaaly agreed in the 
period of weeks, though not founded on 
any natural ph.:enomena, but appearing 
entirely arbitrary. The caufe of this 
remarkable confent clearly appears from 
;vhat Mofcs informs us; nor can we 

conceive how it is otherways to be ac· 
counted for. 

HAVING therefore made thefe few ob
fervations upon the power of the firfl: 
Caufe ~ as exerted in the Creation of the 
world, we fhall proceed alfo to confider 

• Uiher's letters, I. 105. 

a 
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a little the fame power, as difplayed in 
the Prefervation and Government of it. 

P R 0 V I D E N C E. 

HowEVER neceffary the power of the 
:Grft Caufe may be in the original pro

duB:ion of things ; yet fome contend, 

that the fyfiem is brought to fuch a de
gree of perfeetion in its firfl: confiitution, 

as that it afterwards can make a fhift for 
itfelf, and readily comply with certain 

ft:Ippofed general laws, efl:ablifhed for 
the regular dirccrion of the natural 

world; nay, nothing is more common 

than to talk of natural caufes, or certain 
powers and properties of matter, by 
means of which all the ph~nomena of 

nature arc to be accounted for, without 

having recourfc to the influence of the 

firft Caufe. 

BuT 
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BuT fuch opinions as thefe will, up· 
on due confideration, appear to be the 
effect of a carelefs and fuperficial way of 
thinking, and altogether inconfiftent 
with the real nature of things. 

OuR reafoning on this fubjeCl: will be 
both more clear and concife, ·if, infiead 
of purfuing a general argument, we :fhall 
have a particular inftance more immedi
ately in view. We fhall then confider 
the nature of gravity, as being an uni
verfal property of matter the effects of 
which are of the greateft extent. 

IT is now an acknowledged determi
nation in philofophy, that all bodies 
gravitate towards one another in a cer
tain proportion, and according to an 
invariable law. But the quefl:ion is, 
What i$ tl1e caufe of this univerfal pro- · 
perty? Or what power is it which makes 

bodies 



OF ACTIVE POWER. 97 

bodies move in fuch a conftant and re

gular manner? \Ve need not here have 
rccourfe to a fubtile rether as t 1e caufe 

of ~ravity : Ti or, in the firft place, it ap

pears hardly poffihle to conceive, that 

fuch an xther could move thefe prodi
gious orhs with fo great velocity, and at 
the fame time with fuch unerring regu
larity: But then, if we could conceive 
this, it would be but removing thequefti

on a fiep further, in order to know what 

was the caufe of the motion of this 

rether. 

LET us then confider gravity as an o
riginal effecr, and the power that pro

duces it muft either be in matter itfelf or 

without it. Let us examine the firft of 

thefe fuppofitions, that the power which 

produces gravity is in matter itfelf. Now, 

matter is known to us only from experi

ence and obfervation; and from all the ob-
fervations 
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fervations we are able to make, it 
appears to be entirely inert and paf
iive. \iVhen at refl:, it continues fo till 
put in motion by iome foreign caufe; 
and when put in motion, it continues to 
move till ftopt by fome contrary force : 
So that natural philofophers have uni
'Verfally agreed to apply to matter the 
foregoing epithets of paffive and inert. 
And yet many of thefe philofophers 
have (though moft inconfifl:ent1y) on 
other occafions fuppofed matter to 
contain in itfelf certain attive powern, 
which they confider as the natural cau
f es of particular fenfible effects. 

IT may however be faid, that, for 
auQ'ht we know, matter may contain in 
itfelf fuch active powers, though we 
are not able to perceive them. But, in 
the firfi place, this is an affirmation with

out any reafon at all to fupport it; and 

therefore 
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therefore ought to gain no credit. But, 

farther, let us confider whether fuch 
powers are not altogether incompatible .. · 
with the known propertie!:> of matter. 

To begin motion, fcems evidently to im
ply defign and intention: For we find it 

impoffible to concc:ive how any being 
can begin motion without meaning and 
intending to do fo; therefore, as matter 
is incapable of thought, and confoquent-
1 y of intention and defi0n, we mufr, a

gr eably to all tl e ideas we can form, 
pronounce matter to be incapable of be
ginning motion. "Whoever, therefore, 

affirms that matter itfelf begins motion, 

cannot give the flightefl: reafon for this 

opinion, which he muft even acknow .. 
ledge to be unaccountable. 

BuT let us confider the properties of 
matter more particularly. Every part 

f matter evidently confifrs of an inde
finite 
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finite number of fmaller parts; before 
therefore any part of matter can begin 
motion, every part of that matter muft 
at one and the fame time begin to exert 
the moving power ; for it cannot be faid 
that one particular part of the body is 
poife:ffed of this moving power, whilfi: 
all the other parts are without it; for 
befides that fnch particular part is alfo 
compofed of other parts, we cannot a
fcribe a moving power to it, confidered 
merely as a material fubftance; for in 
this refpeCl: every other part mufl: be e
qually fofceptible of the moving power, 
if fuch power flows from a merely 
material quality: But if it is to be de .. 
rived from a different fource, then 
the principle of motion cannot be in 
matter, but in a fubjeet of a very dif .. 
feren t nature. 
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IN confequence of this reafoning, w 
muft admit the truth of what was a

bove obierved, that before any part of 
matter can begin motion, every part of 

matter muil begin at one and the fame 
time to exert its moving power, and this 

it mufr alfo do in the fame line of direc-
ion ; otherways a contrariety of the 

powers, by counterbalancing one ano

ther, would prevent motion altogether, 
or at lea.ft nothrng but the moft confufed 

and irregular motion could be expeeted. 
Now, if we reflett upon the preceeding 
obfervations, before any part of matter 

can of itfelf accomplifu the moft fimple 

f pecies of motion, viz. that in a right 

line, there muft be a concurrence of an 
almofr infinite number of different cir

curnftances, and thofe altogether beyond 

the power of any particular part of mat
ter : For, in the firft place, every part of 
the matter to be moved muft exert the 

moving 
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moving power at one and the fame 
time. 1 ow, as thefe parts are im umer
able, and equa11y inufpendent upon one 
another, fuch a general exert" on of the 
µioving power, in one and the fame 
point of time, can never be the effect of 
any quality in any particular part of 
matter: } or, though we fhould fuppofe 

that part of matter capable to move it .. 
felf; yet it could not be the caufe of 
motion in the other parts, which muft 
equally, and in the fame ma1 ner, be 
poffeffed of that principle. As, there
fore, we cannot find the caufc of fuch 

a general effect: in matter itfelf, we 
mufi: fearch for it in a very different 
principle: And indeed, this mufl: be a 

principle not only fimple and immate
rial, but alfo defigning and intelligent: 
For a general effect, including the mo
tion of innumerable particles of matter 

at one and the fame time, could not 

proceed 
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proceed from a caufe operating at ran .. 

dom or fortuitoufly; but muft unque
ftionably be the effea of intelligence and 

defign. 

THI s whole reafoning will receive 

additional force, if we add, that befides 
the indefinite number of parts to be 
moved at one and the fame time, there 
are alfo an indefinite number of lines 
for the direcrion of that motion, one of 
which muft be chofen or determined for 
all and every one of thefo parts ; and 

this will neceff arily lead us to the ac

knowledgement of an univerfal and de
figning caufe, whofe power all the in
n nmerable parts of matter muft infian

tancoufiy obey, and that in one and tlie . 

fame line of dired:ion. 

To this grand conclufion we arc necef
farily led even by the moft fimplc fpecies 

of 
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of motion. But it will appear fl:ill in a 
more fl:rong and fl:riking light, if we make 
but the fiightefi reflection upon thofe va· 
rious and admirable powers which are ac
tually employed in efiablifhing and main
taining the great order of the univerfe. 
Gravity is a principle which is not only 
neceffary to the regular motion of the 
P.lanets, but appears to afled: every par
ticle of matter, at leaH: \vithin our fyfiem. 
This leads a great mathematician * to 
rnake the following jufi obfervation : 
" This one principle, (viz. gravity), fo 
" regularly diffufed over the whole, 
" fhows one general influence and con
" duet, flowing from one caufe equally 
" active and potent every where." 

BuT in order to maintain the planets 
in their proper orbits, befides gravity, a 

projeB:ile 

• l\t'Claurin upon Newton, lib. 3, cap. 4. 



OF ACTIVE POWE.It 105 

projectile or centrifugal force is neceffa
ry; and this force muft vary according 
to the diftances of the planets from 

their common centre ; and thefe diftan

ces muft be determined from two con
iiderations : Firft, The diftances of the 

planets from the common centre muft 
be fuited to their nature, and the utility 

of their inhabitants. Secondly, 'I'hey 

muft be at fuch diftances from one an .. 

other, as to prevent any improper mu .. 

tual influence which \Vould be produc

tive of great diforder. When the di·· 
fiances are thus determined, the cen
trifugal force muft be impre:ffed in a 

due proportion to thofe difiances ; it 

muft be fironger upon thofe planets 
which are nearefi the fun, and weaker 
upon thofe which are at a greater di
ftance, and that not in the fingle reci
procal proportion of the diftances, but 
· n proportion to their gravities, which 

0 arc 
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are reciprocally as the fquares of their 
diftances. Now, all this admirable or
der, thefe wife and various laws of mo

tion have been originally eihbliihed, and 
confiantly maintained with fuch exaB:
nefs, as that the heavenly bodies, though 
moving with inconceivable velocity, 
have yet been retained in their pro· 
per orbits fince their original crea
tion, with the moft unerring regularity. 
It fcems hardly poffible to reflect upon 
thcfe things without being convinced, in 
the moft irreiifi:ible manner, of the ne
cefiity of one Supreme, Intelligent~ and 
Powerful Caufe of all; a truth which, as 
has been already obferved, we are ne
ceffarily led to, even from the confidera
tion of the moft fimple f pecies of mo
tion. 

C1cERO, m his firft book, De Finibus, 
makes the following very proper ob

fervatio:Q 



OF ACTIVE PO~VER. 107 

fervation upon the philofophy of Demo
critus and Epicurus: " QEanquam utriuf
" que quum multa non probo, tum 1llud 

" inprirnis, quod, quum in rerum natura 

" duo qu~renda fint, unum, quze ma

" teria fit, ex qua quzeque res efficiantur; 

" alterum, quze vis fit, qme quidque e.ffi

" ciat: De materia differuerunt, vim et 

" caufam efficiendi reliquerunt." 

THRSE atomical philofophers have, ac
cording to this jufr oofervation of Cice

ro, confined their reafonings to the efleB:s 

which might be produced by matter 

when put in motion; but did not confider, 

with any degree of attention, how mat

ter was originally put in motion. Had 

they done this, they muft have been ne

cefiarily led to the acknowledgement of 

a very different and much more noole 
principle; a principle poffdied of power 

and intelligence, by ·whoie influence a-
lone 
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lone it was poffible for matter to be put 
in motion. 

AND indeed, this great principle which 
we are fearching after, can be no other 
than the power of the firfl: Caufe ; for 
its influence is univerfal over all the 
matter in the mundane fyfiem, as to 
fome effetts, particularly that of gravi
ty; and as to others alfo, it aCts regu
larly in the fame manner when-ever the 
fame confrrutlion of parts takes place. 

TH r s univerfal principle of motion 
mufi: therefore neceffarily be under the 
immediate direcrion of that Supreme 
':Vifdom and Intelligence which prefides 
over the whole, and by which the order 
and confl:ancy of the univerfe is invari
ably maintained. 

CrcEB.o 
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C1cERO reafons in a very juft and e

legant manner concerning this great 

principle which we are now confidering, 
in the following words, in his pleading 

for Milo : " Eft, eft profeao illa vis; ne
" que in his corporibus, neque in hac 
" imbecilitate ineft quiddam, quod vi
" geat ac fentiat, et non ineft in hoe 

" tanto naturre tarn prrec.laro motu, nifi 
" forte idcirco effe non putant, quia 

" non apparct ac cernitur : Proinde 

" quafi noftram ipfam mentem qua fa

" pimus, qua providemus, qua ha:c ipfa 

" agirnus ac dicirnus, videre, aut plane 
" qualis fit, aut ubi fit, fentire poffimus." 

So 'r E, without any j uft reafon, have 

f01 med an imaginary notion of what 

they call a plajlic nature, appointed by 
God for the general direction of the uni· 
verfe. This 0pinion feerns to have flow

ed from the vain conceits of the Epicu .. 
reans, 
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reans, who thought the government of 
the world gave real trouble to the Dei .. 

ty; or perhaps the aiferters of it thought, 
that it was not worthy of God to pre
ferve that world which he thought rea
fonable to create. Indeed, as we our
felves are confcious, that we have fome 
ta~ affigned us in that portion of the 
univerfe which is allotted to us, we may 
reafonably allow, that other intelligent 
natures may have different employ
ments, fuitable to their particular con
dition : But to afcribe to any finite be
ing an univerfal power over all the 
works of nature, feems greatly to ex

ceed any idea we can poffibly form of 
the higheft created intelligence. 

BuT we are now prepared to confider 
:what is the meaning of a Natural Caufe, 
an expreilion which \Ve fo frequently 
meet with. Thofe ·who ufe this expref-

fion 
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fion feem to have been at little pains to 
explain what they mean by it. If they 

had, they would probably have avoided 
a great deal of that error and confufion 
into which it has led them. By talking 

fo much of natural caufes in a vague 
manner, they feem to have made way 
for fome obfcurc idea of certain latent 

qualities in matter, whereby it was able 

of itfelf to produce a variety of particu
lar effecrs : But, from the docrrine a
bove explained, this is abfolutely im
poffible: It is altogether inconfifi:ent 
with the known properties of matter, 
that it :Chould be the real and efficient 
caufe of any thing whatever; and it is 

paying a vain compliment to the Deity, 
to fuppofe he can transfer his preroga

tive of governing the world to a fub
jeB: abfolutely incapable of acrive power. 
Matter can only be an infirument; but 

the power of a8.:ing upon it, and fetting 
it 
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it in motion, mufi be fought for in a 

principle quite different from matter. 

A material infirument or machine 

may confifi of many parts, which corn .. 
municate an irnpreifed motion in a regu ... 

Jar manner, till at Iaft a particular effctl: 
is produced. Thefe parts are fometimes 
faid to be the caufes of the motion of the 

fubfequent parts: But this is only a loofe 
manner of expreffion ; for, firialy fpeak
ing, they are but mere infrruments in 

onvcying the motion, whereby at laft 

an intended cffcB: is produced. But the 

proper and eflicien t caufe of this cffctl: 
is the power which firft put the machine 
in motion, "\ hich we in vain fcarch for 

in the ma<.:hine itfelf, 

IT is in this manner. only, that '"e 
can account for all that va1iety of regu

lar 
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ar effects difcovcrable in the natural 
world, fuch as gravity, eleCtricity, vege
tation, explofion, and many others that 
might be named; it is alone the energy 
of an univerfal Providence that can be 
the proper caufe of them. Thus divine 
energy muft be allowed to pervade and 
actuate all the parts of 'the univerfe, and 
that every moment. This univerfal caufe 
indeed operates in a regular manner, 
~rnd according to fixed and fteady laws, 
that men may have an opportunity of 
cxercifing their rational faculties; and, 
from the know ledge of thefe laws ac
quired by experience, may trace the di
fiant and future effects. 

AND this is properly the fubjctl: of 
natural philofophy, which examines the 
firud:ure and compound parts of mate
rial objects, the laws of motion by 
uhi h they are governed, and the regu-

f Jar 
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lar dfecr;: which are thereby produced. 

It is evident, that our fenfes are the chief 

foundation of this fcience; we mufl: pur

fue it by conftar t experiment and ob

fervation otherways we will run the 

greatefi ri~ of fubfiituting our own 

vain conceits in the room of folid 
truth. Indeed, it mufi be owned, that 
the compound parts of natural bodies 

are fo extremely fubtile, and of fuch a 

ddicate contexture, that our fenfes, 
though aflifted by every artificial im

provement, can penetrate but a very lit .. 
tle way into that exquifite machinery 

which is made infirumental in the pro
duB:ion of every natural effect. Thefe 
our fenfes, however, are what we muft 
ch1dl y confult in explaining this ama

zing mechanifm, which every the leaft 

particle of m~tter feems to be poifef .. 

fed of. 
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BuT when we would trace the pro
per caufe of fuch effeas, we mufi afcend 
to a higher fphcre, and leave our fenfes 
far behind. The principle of action, as 
well as that of thought, is too refined 
for our corporeal ienfes ; it is to be 
fought for without and beyond matter, 
and is only an objeEt of pure intelligence. 
And thus it muft evidently appear, that 
the Divine Power is the great principle 
and fpring of aEtion in the univerfo. It 
mufl: alfo appear, that nothing could be 
more abfurd than the attempt of thofe 
philofophers, who nad rccourfe to what 
they called Natural Caufes, in order to 
exclude the agency of the firfi: ·aufe. 
This was, in reality, to fubfiitute mere 

non entities in the room of that Supreme 
Wifdom and Power which the nature 
of the thing abfolutely required. We 
fliall here exhibit only one f pecimen of 
this very abfurd philofophy. Lucretius 

expreffes 
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exprcffes himfelf in the following man

ner: 

QEis regere in:menfi fumrnam, quis habere pro 

fun di 

Indu rnanu valid as potis eft rnoderanter habenas? 

Qgis pariter ccelos omnes convertere ? et omnes 

Ignibus rethereis terras foffire feraces ? 
Omnibus inque locis effe omni tempore prrefto? 

THE SE verfes may perhaps pleafe the 
imagination; but the effeB: they have on 

the judgement mufi be very different .. 
Upon pretence that the great opera· 
tions which he there mentions are fu. 
perior to the power of the Deity, he ex
cludes the Deity altogether, that he 
may refolve them all, agreeably to his 

avowed principles, into certain proper

ties of matter, or rather in to names 

which have no real meaning at all. Does 

it require a greater power than the Su .. 

preme_ Being is poffcifcd of to govern 
the 
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the world, and fhall we yet find fuch a 
power in mere matter itfelf? or rather, 
is fuch an effeB: fo eaf y as to require no 
exertion of power at all? Thus he lands 
himfelf either in a glaring auford · '-y or 

ft t contradiCtion. 

NAT c ~ E is often talked of by fuch 

philofophers as a ~vonderful enchantrefs, 
tlnt can raife up every torm at pleafure: 

But if th01e who taL.i: fo, ·will attempt to 

explain what they mean by nature, they 

will find it a mere name without any 

meaning at all, unlefs they confider it 
as the conftant influence of the Su

preme Creator over the works of his 
own hands. 

INDEPENDENT of this influence, what 
can nature do? Can the pa:ffion-flower, 
by a natural fkill in geometry, defcribe 

its various and regular circles? C- n the 

tulip, 
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tulip, of itfelf, make choice of the tintg 
and arrangement of its beautiful co-

lours? Does the cedar and the pine rife 
to heaven by their own firength ? Or, 
do the feafons, fo beneficial in their va
riety, by a particular agreement, divide 

the year among themfelves? No; thefe 

are the works of Him " that formetl1 

" the mountains, and createth the wind, 

"and declareth unto man what is his 

" thought; that maketh the morning 
" darknefs, and treadeth upon the high 
" places of the earth." The beautiful 

appearances and agreeable viciffitudes of 
things, when accompanied with the 
flighteft reflection, form that language 

·· which proclaims a Deity to mankind; 

and the fentiments of religion, which 

are thus naturally excited in the minds 
of the vulgar, are firengthened and con
firmed by the moft authentic fanB:ions 
of reafon and philofophy. 

T HE 
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THE firm and inconteftible confe
quence of all the above reafonings is, 
that as the power of the firft Cauie was 
neceffary in the creation of the world, 
the fame power is equally neceffary in 
the prefrrvation and government of it. 
This power muft extend every moment 
to all the parts of the univerfe, the fmal
lefi particles of matter not excepted. A 
mere general providence, if duly exa
mined, is a name without any meaning; 
and fuch a notion, though embraced by 
many writers of no inconfiderable cha· 
ratter, can yet only be the effect of a very 
carelefs and fuperficial way of thinking. 
The divine influence muft confl:antly 
pervade, act uate, and direct whatever 
exifis. And nothing is more philofo .. 

phically true, than that "in God we live, 
" move, and have our bemg; and that 
•' not fo much as a hair of our head can 

,, fall 
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" fall to the ground without our hea .. 
'l venly Father." 

Tms indeed is a truth which rea
dily offers itfelf to the natural fenti
ments of mankind, and is according
ly celebrated by feveral of the ancient 

poets. Many philofophers, affetting to 
be wifer than others, have indeed ob· 
fcured it by their vain reafonings, and 
endeavoured to transfer the divine pre
rogative of governing the world to cer
tain occult qualities, and unknown pro
perties, which muft yet be devoid both 
of activity and intelligence. 

UPON this occafion, we may make a 
remark upon a very extraordinary opi
nion of Mr Hume's in relation to mi0 

racles. That fubtile w,..iter allows a mi
racle to be a violation of the known 
laws and efl:abliihed courfe of nature ; 

but 
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uut he is pleafed to infinuate, that we 
have no reafon to affirm that this courfe 
and thefe laws (Jf nature can be altered 

even by an almighty Being*; in which 
cafe, a miracle mufi: be impoffible. No 
infinuation perhaps ever was fo bold as 
this; and at the fame time fo deflitute of 
the leaft foundation. This indeed muft 
appear when we reflect that nothing can 
be more eafily conceived than a real 
change in the prefent courfe of things; 
and that fince even a man has power to 
make a body move upwards, contrary 
to its natural gravity, to refufe the fame 
power to an almighty Being, mufi: b~ 

.an infinite abfurdity. But farther, if, 
in confequence of the preceeding rea
foning, we confider, that God is the 
real and conftant caufc of all the r-cgu
hr motions in the uni verfc, thefe m uft 

certainty 

et Elfay of miracles, note !aft, 
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certainly be intirely in his power; and 
may confequently be altered by him at 
his pleafure. Nay, a miracle may be 
performed without any exertion of di

vine power at all; a bare fuf penfion of 

this power in any particular inftance, 

mufi produce a miraculous change, as a 
total abfiraB:ion of it would diffolve 
the univerfe. It is as eafy therefore 
for God to perform a miracle, as it is to 

maintain the prefent courfe of nature, 
.And with whatever certainty the regu
lar courfe of nature may be from con .. 
ftant experience difcovered; yet, as this 
is not inconfiH:ent with the pofiibility of 
a miracle, fo, when ever this lafi may 

take place, it is as capable of a fatisfacro

ry proof as the former ; and as they are 
very confifi:ent though different truths, 
the evidence of the one cannot ftand in 

the leaft oppofition to that of the other, 

WF:. 
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WE fuall conclude this fubjeB: with 
fome general refleB:ions upon the im
portance of this remarkable quality of 

active power. 

IT is a quality which feems effential to 

a rational nature: and, without it, rea
foning and reflection cannot poffibly be 

conceived We may fuppofe a being 
capable of receiving fenfations and ideas 
from the impreffions of foreign objeB:s ; 
but in that cafe, what would be the con
dition of fuch a being, if deftitute of ac

tive power? It would be but a mere 
paffive fubjeB: of fuch impreffions, and 
could at befr only be ftupidly fixed in 

fuch fenfations as thefe might produce. It 
would be no better than foft wax, which 

·can indeed receive any figures from the 

application of external objects ; but then 
it mufi alfo retain thcfe according to 
their original irnpreffions, without be

in~ 
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ing able to make the leafl: change or va .. 

riation in any of them. lf we fhould 

fuppofe fuch a merely intelligent or ra

therfenfitive being to look up to the hea· 
venly bodies, how would it be affecred? 
It could only perceive certain fenfible i
deas, containing in themfelves nothing 

regular or grand. It could have no no
tion of the real magnitude, difiances, or 
periodical courfes of thefe heavenly bo
dies. It could not have the leafl: fufpi
cion of a magnificent univerfe efl:abliili
ed and maintained by the moft perfect 
order. Nay, if we fhould fuppofe fuch 
a being capable to receive ever fo great 

a number and variety of fenfible ideas, 

and even to recolleB: them when lofi; yet 
without aB:ive power, it could never 
examine them with attention; it could 
not tranfpofe, disjoin, compound, or 

vary them any manner of way whate

ver; neither could it compare them fo 
2~ 
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as to difcover their innumerable re
lations. Such a large frock of ideas as is 

· fuppofed, would be to fuch a being no
thing but a deformed wafie, a confufed 
chaos, where nothing of order, beauty, 
or good, is to be perceived. But let acer
tain degree of acrive power be commu

nicated to this fuppofed fenfitive being, 
what illufirious effeB:s muft this produce! 
It will now reflect upon its ideas; it will 
place them in every point of view ; it 
will compare them and confider their 
various connections and agreements; it 
will be led even to examine their fource 
and origin. 

Tms aB:ive operation of the mind 
will, with a kind of creative energy, 
bring order out of confufion, and pre ... 
fent to our view a fair, regular, and 
magnificent univerfe, where before we 
felt only fome fenfible impreffions of lit-

tle 
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tle importance, and without order or 
defign; nay, by means of this con
junB:ion of intelligence and aB:ive 
power, we are formed for higher con 
templation frill: We are able to trace the 
remote caufes of things, and to difcover 
their connection with the effects : We 
overleap thofe limits which confine the 
whole brute fpecies, rife above all crea
ted objeB:s whatever, and afcend to the 
firfi: great Caufe of all. Here we difco
ver. the pureft fources of fentiment and 
affeB:ion, the nobleft motives of virtue, 
and the moft fublime objeB:s of contem
plation; we even venture to explore 
thofe divine perfeB:ions which in no de
gree can be communicated to any crea• 
ture, and to which we can find nothing 

that bears the leaft refemblance in refleCt
ing upon what paffes within our own 
mir ds. Neceffary exiftence, indepen· 
dency, immutability, eternity, we ap-

ply 
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ply to God, and to him alone. The con
templation indeed of fuch infinite per
fccrions is apt to confound and over
whelm our created faculties ; yet our i
Jeas of them, however imperfect, are 
fiill fo certain as that we are thereby en
abled clearly to diftinguifu them from 

very thing elie. 

\VE form even fome idea of eterni
ty itfclf, perhaps, one of the moft a
fionifhing of the divine perfed:ions. 
This idea is indeed but negative; yet it 
is fuch as clearly difcovers eternity to be 
different from any periods of time what
ever, which can bear no manner of pro
portion to it. Thus, with ftriEt philo
fophic truth, it is faid of God, that in 
his fight a thoufand years are as one 

day, and one day as a thoufand years ; 
for thefe diftinetions of time, when corn .. 
pared with eternity, are totally loft and 

annihilated, 
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annihilated. Therefore, in order to form 
the truefi idea of eternity which the 

human mind is capable of, we are obli

ged to throw away all benefit we can 
receive from the idea of fucceffi ve dura

tion, which by us is always conceived as 
confifiing of parts; whereas eternity can
not confift of parts at all. The idea of 

eternity is therefore a purely in telleCtual 
idea, rifing above all fenfation what-

ever; nor can '\-Ve, refleCting upon our 
own minds, find any thing there that 

bears the leaft refcmblance to it. 

FROM the preceeding obfervations, 
the importance of aB:ive power, in rela· 

tion to the underfianding, mufi be fuffi
ciently apparent ; and particularly, that 
we are thereby enabled to acquire new 
ideas not arifing from any fenfation, 
nor even from refleB:ion, at leaft in the 

;reftriB:ed fenfe in ·which thi~ has been 

confidcred 
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confidered by Mr Locke. In the follow
ing effay we may have occafion to take 
fome notice of its influence upon the will 
and affeCtions, whereby it wiU appear to 
be the true fource of the very important 
qualities of Liberty and Morality. 

R 0 
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LIB ER TY AND NECESSITY .. 

T HERE is perhaps no objeB: of our 
knowledge more interefting than 

that of the human mind itfelf; and it 
has this peculiar advantage, that we re
ceive the notices of it not merely from 

general and abftract reafonings, but from 
an intimate and immediate confciouf
nefs. At the fame time, this immaterial 
being is fo delicate and fubtile in its na .. 
ture, and poffeiTed of fuch extraordinary' 
powers and qualities, that our ideas and 

views of it are at beft but very imperfect 

and obfcure ; and therefore all our in

quiries concerning it ought to be con· 
ducred with the greatefi: modefiy and 

caution. 
PHILO-
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PnrLosoPHERs, in order to take a 

more exaet furvey of the human mind, 
have generally diftinguifhed the princi
pal faculties of which it is poffeffed; and 
thefe are commonly fuppofed to be the 
U nderftanding and the Will. This di
fiinetion, perhaps, may ferve fame good 
purpofes, as it confines the mind to 
more fimple views of its objetl:, and 
thereby prevents too great a diftraetion 
of thought; but if it is not accurate 
and exalt, it may alfo prove the fource 
of capital errors ; which, perhaps, is 
the cafe here : For be:fides the under
fianding and the will, one important 
faculty of the human mind appears to 
be the power of acting, without which 
the two former feem to be eafily enough 
conceived; and the bad confequences of 
neglecting this laft faculty will eafily ap
pear, if we confider the nature of the o~ 
ther two. 

Te 
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To the underfranding all our original 

ideas are commonly referred, and in the 
production of thefe, the mind is allowed 

to be intirely paffive. The will is confider· 

ed as the feat of our inclinations, our de
fires, and averfions ; and thefe are exci
tca in us by their refpcB:ive objeB:s, inde
pendent of the will itfelf; in which there

fore the mind is alfo paffive. By this con

fined view of the faculties of the mind, 
liberty will be totally excluded; we muft 
thuetore admit the power of aB:ing to 

what it can only be referred ; a power of 

which we are immediately confcious, 
whichfecretlymixes itfelf with the other 
faculties, and communicates that vigour 
and energy to the mind, without which 

the underftanding would be ftupid and 

idiotical, and the defires and inclinations 

prove altogether fruitlefs and abortive. 
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Bur as the mind is in itfelf fimple 
and indivifible, it does not feem to be 
of importance to our prefent fubjecr to 

give any particular attention to the di

ftincrion of its faculties; we :!hall there
fore carry on our reafoning without fuch 
view, and endeavour to ex.amine with 

accuracy the famous queftion concern
ing Liberty and Neceffity. 

IT feems to have been a quefiion from 
the early ages of the world, Whether ma1 

was a free agent; that is, had in himfelf a 
proper pnnci1 le of action? or if he was to 
be conficiered only as a very curious and 

extraordinary machine, ;vhofe move· 
ments and OEerations were all under the 

neceffary influence of rome foreign power? 
A fcnfe of the confiant dependence of 
man u on the Deity might have produ
ced the lafr opinion, though other lefs 
honourable caufes may have concurred. 

The 
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The firfr opin ·on feems naturally to arife 
from the confrioufnefs of our own 
mmds when we engage in any kind of 
action ; and as this confrioufnefa is im
mediate, and always attends us, this o
pinion therefore feems to have been the 

mofr common and prevailing one. 

Tm s matter was of too great confe
quence to be overlooked by philofophers; 
and accordingly, they have made it an 
objecr of their particular examination. 
In confequence of which, they embraced 
d1fferent opinions, whilfi the greater 
part were afferters of Liberty ; but o .. 
thers, of no fmall note, particularly the 
Stoicks, maintained the doctrine of Ne
ceffity. 

MANY very fubtile and ingenious mo· 
derns have thought fit to patronize this 

lafi opinion ; and as they have entered 
int 
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into the argument with more accuracy 
and acutenefs, we :!hall chiefly have in 
view their reafonings upon this fub
jeB:. 

INDEED, it mufi be confeffed, that 
when diffatisfied with the opinion which 
natura11y arifes from the immediate con
fcioufnefs of our own minds, we would 
trace the matter to its remote fource and 
origin, and would explore the true and 
proper, though latent fprings of acrion, 
thefe appear to be fo delicate and 
fubtile, that no fenfe can apprehend 
them ; and even the underfianding itfdf 
is fatigued and embarrafied in the diffi
cult reiearch. 

As this is evidently the cafe, we 
ought forcly to be modcft and cautiou~ 
in our decifions, and particularly upon 
our guard that we be not impofcd up-

on 
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on by a fpecious fophiftry inftead of fo .. 
lid reafoning. And perhaps, after all our 
nice and intricate fpeculations, we fhall 
find that there is more reafon to truft 
thofe natural fentiments which are fug
gefl:ed by an immediate confcioufnefs, 
than the uncertain conclufions which 
flow from premiffes fo imperfeB:ly un· 
derfl:ood. 

BuT we fhall now proceed to the ex
amination of this important fubjeB:, 
though with that caution and brevity 
which its arduous and obfcure nature 
demands. 

IN order to purfue the argument with 
clearnefs and precifion, the :firft thing 
proper to be done, is to examine with 
due care and attention our ideas of Li
berty and N eceility. As they are fimple 
ideas, and not capable of definition, we 
:£hall heft underftand them if we trace 

them 
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them to their fource and origin. And 
it will appear, that they arife from the 
different views under which caufe and 
effea are prefented to the mind. If we 
confider the effeB: as fuch, it is intirely 

paffive, and is produced by the caufe, 
whether it will or not; and this fuggefts 
to us the idea of neceffity, which denotes 
a circumftance or quality of the exiftence 
of a thing, when confidered as what could 

not but exift. But the nature of the caufe 
is very different; as fuch, it is indepen .. 
dent, it is not aB:ed upon, but aCts itfelf up .. 

on the effea; and therefore, in this view, 
we difcover a quality or c:ircumil:ance 
oppofite to that neceffity which is ob .. 
ferved in the effeCl:. And thus we ac .. 

quire the proper idea of liberty in con
fidering the beginning of aB:ion, or the 

firft exertion of active power. 

s 
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WHEN weobferve the movements of a 
mere machine, thefe appear to be neceffa
ry; that is, they unavoidably take place in 
confequence of the aB:ion of fome pro
per caufe ; and thus this neceffity fa 
plainly relative to fornething different 
from the machine, and upon which all 
its movements entirely depend. But the 
aB:ion of the caufe is of a different na
ture ; there is nothing prior to it, upon 
which it can depend; the caufe in its 
firfi aB:ion is purely fimple and original; 
we cannot go a ftep beyond it to con ... 
nett it with any thing .Prior to it, other
ways fuch thing would be the caufe, and 
the other would be only an effed::, and 
part of the fuppofed machine. 

THUS we have the idea of neceffity 
from the manner of the exifrence of an 
effeB:; but the idea of liberty arifes from 
the original exertion of aaive power. 

which 
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v/hich is of a nature intirely oppofite to 
the firft. 

THE idea of liberty, therefore, has a 
fource as certain and clear in the nature 
of things, as that · of neceffity, and 

which is alfo prior to it in the order of 
nature. Thus, when we take a fimple 
view of the origin of thefe different i .. 
<leas of liberty and neceffity, there ap
pears to be as jufl: a foundation for the 

one as for the other; and alfo, that the 
one is placed in a direct oppoiition to the 
other. One ihould imagine, therefore, 

that it was impoffible to confound thefe 
two -ideas, or rather to fink the idea of 
liberty into that of neccffity. But the 

circumfl:ance which has occafioned fuch 

endlefs difpute in this matter fcems to be, 
t11at though we arc intuitively certain, 
that there mufl: be a power in fome bc

j ng, by the exe:rtion of whic11 it is en-

abled 
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abled to produce a particular effeB: ; yet 
the precife manner of its operation, and 

how it begins aetion, is utterly un
known to us : We are, however, with· 

out duly adverting to this, very apt tq 

form conjecl:ures concerning the requi
fites and manner of action, and even to 

convert thefe conjeetures into fettled 
principles. And it is the more difficult 

to terminate difputes arifing upon this 
fubjeCl:, as the parties engaged in them 
are equally ign0rant of the true natur~ 
of caufat~on. 

THE great argument for abfolute nc .. 
ceffity, to the total exclufion of liberty, 
~ade ufe of by Mr Leibnitz and other 
ingenious writers who have adhered in 
general to his opinion, arifes from the 
following confideration: That a being 
fuppofed to be indued with aetive 

J?Ower, cannot begin to exert that power 
without 
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without fome view or defign, fame motive 

or fufficient reafon; and when fuch fuffici
ent reafon or motive occurs, the aB:ion 
mufi: unavoidably follow. Thefe things 
they affirm arc fo clear and evident, as that 

they cannot be controverted. And thus 
they make the beginning of aetion a ne
ceifary confoquence of fomething prior 
to it, and would thereby take away the 

liberty of aB:ion altogether, and make 
it a link of a certain chain of events ef
fentially conneB:ed together. And fur
ther, by having recourfe to a preceeding 

reafon, as the caufe and motive of that 
which is immediately connetl:ed with the 
atl:ion, and fo on without end, they are 

obliged to make the fuppofed chain infi ... 

11ite and eternal too. 

WE fhall now endeavour fhortly to 
ixamine and analyfe this fo much boaft· 

d ar~ument. 
THAT 
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THAT a being capable of beginning 
motion, or any action wl1atever, cannot 
do fo without defigning it, muft certain
ly be allowed. This we have endeavour
ed to demonfl:rate formerly. And in
deed, it is not conceivable how any ac
tion can begin by chance, and without 
any intention of the agent. And it may. 
further be allowed, that there muft be 
fome motive or view of good which 
determines the agent to aa or not, to 
do this or the contrary: For an agent 
may be indifferent as to a particular ipe· 
cies of acrion; but may yet prefer acl:ion 
to reft. The great moment of the pre

fent controveriy feems therefore to turn 
upon this point, Whether the motive 
previous to the aaion is ncceffarily con

neB:ed with the acrion, and fuch as the 
agent cannot refift ? or whether the 
motive is only of that nature as to in-

fluence 
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ftuence the agent, but not neceflarily, 

and fo as to deprive him altogether of a 
power to refifi: it? Before we examine 

this point particularly, it may be ob .. 

ferved, that the true refolution of it de

pends upon the perfecr knowledge of the 

nature of caufation, which, as we have 

not, we ought to be modefi: and cautious 

in all our reafonings and decifions in 

relation to it. 

BuT let us try this matter by placing 

it in the feveral lights in which we are 

capable to perceive it. It will not fure
ly be faid to be a felf-evident propo!i

tion, that the influence of a motive is ne

ceffary and irrefifi:ible, even when the a

gent gives way to it. N eceili ty is fo'firon g 
and overbearing, according to our ideas 

of it, that it cannot admit of various de

grees; for a lcfs degree of neceffity would 

be no neceffity at all; whereas we are 
confciou~ 
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confcious that the influence of :a. motiv 
admits of all poflible degrees, fame in
deed fo low, as hardly to be fenfible at 
all. It is in confcquencc of this, that 
the mind is capable of deliberation; even 
when a motive is prefent, it does not 
immediately comply with its fuggeftion; 
but fufpends acrion till it has duly ex
amined its importance ; and if it is fa .. 
tis.fied of that, then it proceeds to ex
ert its acrive power, in fuch a way, how
ever, as to be confcious of liberty, and 
that it does not fuffer any irre:fiftible de· 
termination. 

IT may be queftioned, whether any 
motive can be fo ftrong as to produce 
an abfolute neceffity ? But, without en
tering into any unneceffary difpute, it 
may be juftly affirmed, that the mo
tives upon which men commonly att,. 
are of a far inferior nature, nay, often 

fo 
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fo weak as hardly to be felt at all; to :if ... 
firm then, that this influence is nece{fa ... 
ry, feems plainly to contradiEt: the full 
and immediate conviEt:ion of the mind. 
When a man throws a ftone out of his 
hand, its motion is neceffary, and the 
ftone cannot refift the power impelling 
it; but the action of the perfon who 
throws the ftone appears in a very dif .. 
ferent light, and we difcover nothing 
without the perfon as the caufe of this 
action. 

BuT it will be faid, that there is a 
preceeding motive, in confequence of 
which the perfon performs the aB:ion. 
Be it fo, yet it never can be fuown or 
allowed that the confequence is necef
fary. 

LET us examine the nature of a mo
tive; it is furely not an aB:ive being, and 
cannot be an efficient caufe; it is nothing 

- T but 
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but a quality, or mode of fuch a being-; 
and it is the being itfelf that aB:s, which 
it could not be faid to do if it was con

fidered only as an infirument aB:ed up
on by one of its own modes. Be it al
lowed, that a motive is neceifary in or
der to aaion ; fo alfo is thought; but 
neither of thefe is the proper caufe of 
aB:ion : for they may both take place 
where there is no power to act at 

all. They can only be confidered as re
quifites in an aB:ive being, in order to 
the exertion of its inherent power; a 
quality very different from thefe requi4 

fites, and in confequence of which a

lone it can aB:, as has already been ob
ferved. 

OuR imperfeB: knowledge of the na· 
ture of caufation, feems to be the occa

fion of the perpetuated difputes in this 
m<J tter. The view, however, above ex

hibited of the beginning of action, ap-
pears 
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pears to be the mofi fimple, natural, and 
intelligible. It intirely appropriates the 
principle of action (than which nothing 
can appear more fimple) to the nature 
of the aB:ive being itfclf: Whereas the 
contrary opinion moves every wheel of 
Nature and of Providence, and carries 
lJS through the interminable extent of 
immenfity and eternity, before any one 
fingle action can take place: For it is to 
be obferved, that thofc who contend for 
the neceffary influence of motives, 
when they are defired to account for 

the motive immediately preceeding an 
aB:ion, they are obliged to have re
courfe frill to an anterior motive, by 
means of which the laft was produced; 
and they can frap at no privileged mo
tive; but are forced to have recourfe to an 
fofinite feries of events bound together 
in an endlefs chain : For, if we fhould 
arrive at a motive which had no other 

motive 
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motive prior to it, then this motive muft 
have been produced without the affiftance 
of any preceeding one; which would be 
altogether inconfifient with the hypo· 
thefis of the neceffitarians, 

THESE philofophers, in reality, when 
they require a caufe of every thing; yet, 

by their manner of reafoning, oblige us 
to conclude, that there cannot be a caufe 
for any thing at all. In their fuppofed 
infinite chain of caufes and eHeB:s, or ra
ther of different events neceffarily con
neB:ed, we are led from one thing to an .. 
other in order to arrive at the true and 
proper caufe of all ; but at this we are 
not allowed to arrive, becaufe it would 
defiroy their argument; therefore, all 
the links of the chain are but mere ne
ccifary effects, which yet neither have 
nor can have any real caufe at all. In rea· 
lity, an infinite feries of different e .. 

ven~s~ 
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vents, is a downright abfurdity and con
tradicrion. Number and infinite are 
incompatible : Number is made up of 

units ; but what is infinite cannot con
fifi of finite parts, and excludes number 

altogether. This pretended demonftra
tion of the neceffitarians is therefore a 

very unfortunate one. Before it can 
convince us, we muft underftand it; and 
in order to underftand it, we muft view 

it in its full extent. But then it takes 
fuch a boundlefs flight into immenfity 

and eternity, that we not only foon lofe 
fight of it, but turn fo giddy in the pur· 
fuit of it, that we are apt to lofe fight 

of every thing elfe. 

BuT this intricate fubjecr is frill per .. 

plexed by a difiincrion which is made of 
neceffity, into what is called moral and 

phyfical. It is allowed, that phyfical ne-

~effity is not applicable to an efficient 
caufe; 
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caufe; but at the fame time, it is con
tended, that moral neceffity muft be fo 
applied. It will be neceffary therefore 
to examine this diftintlion with fome 
attention. 

THOSE who contend for moral, in con .. 
tradiftincrion to phyfical neceffity, build 
their whole argument upon an errone
ous notion they have formed with re
gard to the influence of motives. They 
alledge, that an intelligent and active 
being cannot begin acrion without 
fome view or motive exciting to acr: 
.And they further affirm, that the mo
tive, in confeque.nce of which aCtion 
takes place, cannot be refift~d; but that 
an inte1ligen t and aCtive being, under 
the influence of fuch motive, is deter
mined by an abfolute neceffity to begin 
aetion. This laft propofition is certain
ly not felf~evident i and therefore mufi: 

reqmr . 
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require a proof. It is not felf-evident; 
for it is very eafy to conceive, that an 

aB:ive being might have refifi:ed the mo
tive of aB:ion ; and that therefore, when 
it gives way to it, it is not determined 
fo to do by an abfolute and fatal necef
fity. And it is fo far from being capable 
of proof, that the contrary mufi: appear 
evident from every view we are capable 

to take of the matter. 

IN reality, the difiinB:ion betwixt mo .. 
ral and phyfical neceffity, upon which 
the neceffitarians would found their rea

foning, appears to be but a nominal, and 
not a real difiinB:ion : For, if moral ne• 
ceffity be as abfolute and irrefifi:ible as 
phyfical neceffity, it will be impoffible to 
fat in what fenfe an atl:ive being is not un
der phyfical neceffity; or, in other words, 

is naturally free in the exertion of its 
po\ver; and is yet, at the fame time, un-

der 
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der an abfolute and irrefiftible moral ne

ceffity, which muft totally deprive it 
of its freedom in every view we can 
take of that quality. It is vain there

fore to hope for any advantage from a 
difiintl:ion which it is impoffible to ex• 
plain, or make common fenfe of. 

BuT let us confider this matter .In an
other view : If an intelligent and active 
being cannot exert the power of atl:ing 
without being neceifarily determined 
thereto, by the irrefiftible influence of 
fame particular motive, this lands us 
in a palpable contradiction, as it totally 
confounds the ideas of action and paf-

fion : For that being which is neceifari
ly and irrefiftibly determined in its o
peration, cannot with any propriety be 
faid to act; it is at beft but an infiru
ment, and acted upon by another; and 
in the prefent cafe, by the motive whofe 

influence 
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inHucnce is fuppofcd to produce an ab .. 

folute neceffity. '1 he motive therefore 
can only be confidered a~ the proper effi .. 
cient caufe; and the being neceffarily 
influenced by tlle motive· can be con
fidered as nothing elfe but an infiru-

1ent by means of which the .particular 
.effect is produced. But it is evident 

hat nothing can be more abfurd tha 
foch a concl~fion : For, to afcribe pro
per ad.ion, or the exertion of power, to 
the motive, and take it away from that 

eing itfelf of which the motive is but 
an accidental mode or quality, is to
tally repugnant to our clearefi ideas: 
For it is certainly moft abfurd to confi ... 
der that being which .f.:ill continues to 
exifi, and to poffefs all the requifites of 
aB:ion, as a mere paffive inftrument, whilft 
:ve derive the true origin and exertion 

of power from what is but a tranfitory 
~ode of fuch a being. If this argu

ment 
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rnent needed any illufiration, we might 
c;lifcover its force in the clearefi: manner, 
by applying it to the natur<; of that Be
ing who is in himielf the mofi: fimple, 
and the mofi perfeB:, hat is, the Deity. 

• THAT Gon always aB:s with defign, 
or from jufi: views and motives, muft 

certainly be admitted. It mufl: alfo be 
admitted, that the motives of aB:ion in 
the Deity are al ways conformable to the 
effen tial and unchangeable perfections 
of his nature, and that he cannot aB: 

otherways than as jufl:ice and goodnefs 
fhall direct. He is not, however, upon 
this account, lefs free in his actions, be
caufe he poffeffes within his own nature 
all the principles of aB:ion, and is abfo .. 
lutely independent upon any other be .. 

ing. If we could fuppofe God to act 
capriciouily, fuch a capricious aB:ion 
furely would not indicate a greater de .. 

gree 
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gree of liberty than a jufl: and wife one; 

for liberty does not depend upon the na

ture of the ad:ion, but upon the man• 
ner of it, and the principle from which 
·t flows. 

THE power of God, as well as his o
ther perfeClions, is indeed neceffary 
and eternal; but the aB:ion or exertion 
of this power is temporary and tran
fient ; and it is here only where liberty 
can be difcovered. Every being muft 
indeed aB: according to its nature; and 
therefore there muft be the greatefl: con .. 
fiancy in the operations of the Deity, 
becaufe of all natures he is the moft un
changeable. But furely, it would be 
abfurd to infer from this, that God had 

· lefs liberty than any other being. His 
actions flow in tirel y from himfelf; he is 
the proper caufe of them, as he poifeffes 
in himfelf all the principles of action ih 

the 
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the mofi independent manner : His ac· 
tions indeed muft be juft and good, be
caufe he is fo himfelf; but they rnufr 
alfo be free,. becaufe it is God himfelf a .. 
lone that acts in a manner the moft m .. 
dependent imaginable. 

FRoM the foregoing re:fleaions, we 

may dif cover the jufinefs of an obferva .. 
tion which Seneca makes upon this fub ... 
jeB:. He obferve&, in his firft book of 
natural quefiions, that God is always 
neceffarily pleafed with what is befi: 
And he adds, " Nee ob hoe minus Ii-
" ber ac potens eft; ipfe enim eft necef
" fitas fua." God hirnfdf is the princi
ple of this neceffity ; and therefore it 
cannot in the leaft derogate from his 
power and liberty: ror though he can· 
not do but what is heft; yet, as his ac
tions only flow from his own nature 

~ d perfeetions, he is, in the mofi per-
fect 
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feCl: fenfe of the word, the proper caufe 
and author of them; and confequently 
m uft be free. 

BuT, leaving thefe more abftrufe rea
fonings, let us now proceed to confider 
the matter in a more fimple and obvi
ous point of light; let us fuppofe the 
cafe of two equipollent motives of ac
tion. 

THE neceffitarians, in explaining fuch 

a cafe, are greatly ernbarraffed: They 
are either obliged to fay, that no fuch 
cafe can exifi; or, if it did, that an in
telligent being could not act at all. 
With regard to the firft, to affert that 
two motives of aB:ion, in every refpe(t 
equal, cannot be prefented to the mind at 
the fame time, is an affirmation that has 
not the leafi reafon to fupport it. The 

idea of equality is as obvious, and as 
juft 
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jufl: as that of inequality, and where-:; 
ever the one can be applied, fo may the 
other; and though it fhould happen in 
faB:, that no two things of the fame kind 
are precifely equal ; yet this would not 
in the leafi affect the general argument: 
For, admitting that no two bodies could 
be found in nature exad:ly equal; yet 
the reafonings of the mathematicians 
upon any fuppofed equality or inequality 
of bodies, would not be the lefs jufl: and 
conclufive. The neceffitarians are there
fore forced to en trench themfel ves in 
the other member of the dilemma, and 
to maintain, That if two motives of 
aetion were entirely equal, the agent 
could not acr all. As no good reafon 
can be given for fo bold an affertion; fo, 
if we give but the flightefi attention to 
it, it rnufl: appear intirely falfe: For, lee 
us fuppofe that there are two objeCl:s of 
happinefs prefented to the mind, intirely 

equa 
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equal with refpeCl: to every circum .. 
fiance, and each of them ea:fily to be at~ 
tained, mufi the attainment of any one 
of them be impoffible, becaufe of that 
circumfiance of equality ? No furely ; a 
general ,.defire of happinefs is a fufficient 
principle of acrion, which can never be 
difappointed, for thatreafon, that it may 
be eafily gratified in two different ways. 

OF this we mufi be intirely fatis.fi.ed 
from the immediate confcioufnefs we 
have of the ac1:ive powers of the mind; 
nay, let us fuppofe feveral objecrs of ac .. 
tion equally indifferent, and none of them 
of fufficient force to influence the mind, 
the very pleafure of aB:ion alone may 
have this effeCl:; and when thus a fuffici .. 
en t mo'ti ve of acrion exifis, the mind will 
eafily determine itfelf in the preference 
of any one of the fuppofed equal fpecies 
or objects of acrion. And thus we clear- · 

ly 
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ly perceive how the mind aCls, even 

when there is no prevailing motive to 
engage it ; and we muft alfo be fatisfied, 
that it acrs in the fame manner, that is, 

freely, even when under the influenc<; 

-0f fuch motive. 

Tu E neceffi tarians fometimes appeal 
to faB: in proof of the truth of their 

doB:rine, and alledgc, that the conduB: 

~nd aB:ions of men are a neceffary con

fcquence of their particular characrer 
and prevailing paffions; and if the lafr 
are known, the firft may be determined 
with great certainty. But this frill 

brings us back to the former queftion, 

''Whether the conneB:ion betwixt the 
conduB: and paffions of men is nccefTary, 
or only natural? That particular paf-

1ions will influence a man's ad:ions, is 
:what none will deny; but then this in

i}.ue ce is not neceflary and irrefifiible: 
Thi 
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This mufl: appear from the preceeding 
abfl:ralt reafonings, and is even con
firmed from fatt and obfervation: For, 
at mufi be allowed, that there are many 
inftances of men who have fubdued in
.tirely the ftrongefl: natural paffions, by 
fteadily purfuing a conduct contrary to 
what thefe would have led them to~ 
and there is hardly any man who, upon 
fome occafions at leafi, does not refift 
his mofl: favourite paffion ; fo that, if 
experience proves a natural connettion 
betwixt the chara8:er and the condutt, 
it proves at the fame time, that that 
conneB:ion is not neceffary; and though 
it may be the foundation of a very 
probable conjecture, yet it never can. 
.fupport a certain conclufion. 

IT has already been obferved, that 
the arguments urged by the neceffita-
1·· ans in favour of their peculiar doctrine, 

.4 are 
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are not pointed- again:ft any particular 
fpecies of beings, but are drawn from 

the nature of the thing, and tend to 

perfuade us, that liberty is in itfelf a 

thing impoffible; and confequently, ac

cording to their opinion, the Supreme 
Being himfelf can have no liberty, but 
muft be fubjeB:ed to the fatal influence 

of the fame abfolute nece:ffity. This 

confequence of itfelf might have fuf .. 

fi.ciently expofed the abfurdity of the 

doctrine : For an Almighty Being, pof

feffing in his own nature all the prin

ciples of aB:ion, and liable to no foreign 
influence whatever, muft begin acrion in 
the mofi free and independent manner 

imaginable. Our ideas of the Deity feem 

to be no where clearer than in this mat

ter; and though God will act: always 
agreeably to his own perfeB:ions; yet 
fiill his acting is fimple, abfolute, and to

tally from himf elf, and his power is the 
more 
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inore perfeB: and divine, that it intirely 
agrees with his other attributes. But 

though freedom muft certainly be al
lowed to belong to the Deity, it may 
frill be a queftion, whether man is a free 
agent or not. However this may be de
termined, yet the greateft part of the 
difficulty is overcome, if we are fatis
ficd that liberty is a poffible thing; and 
in order to know whether it is appli
cable to men, it only remains to exa
mine faB:s, and to confider the real qua• 
lities of human actions. 

Ttns indeed is not fo much our pre• 
fent purpofe; however, we may ihort
ly obferve, that from the conkioufnefs 
we have of our own actions, we clearly 
difiinguiih them from the mere move ... 
men ts of a machine, in ref pec1 of which 
the machine is purely paffive. 

ALL 



164 0 F L I B E R T Y · 

ALL the qualities of human aB:ions, 

correfpond to the idea of liberty: Thus 
they are blameable or praife -worthy, 

morally good or evil, imputable, and 
confequently objects of reward and pu
ni!hment: Hence man becomes a pro
per fubjeB: of moral government ; and of 

the propriety of all thefe things we have 
a natural and immediate fenfe. Thus 
alfo our refearches, deliberations, judge
ments, reafonings, and, in a word, the 
whole fyftem of the human mind, has a 

manifefi reference to liberty, without 
which it is not to be underftood or ac
counted for. 

LET us once for all refleB: but a lit .. 
tle upon what paffes in the mind during 
the aB: of deliberating. Let us fuppofe, 
for inftance, that finding ourfelves un
eaf y under a fiate of indolence and in
aB:ivity> we refolve upon fome exercife 

0 
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or other, but altogether in doubt what 

kind of exercife or aB:ion to prefer. fo 
this cafe we carefully examine the fe
veral fpecies of action which may occur, 
and compare them together; and we of

ten continue this deliberation a confi

derable time before we make an elecrion. 

It is fuppofed that the mind is refol ved 
upon aB:ion, and would prefer the moft 

indifferent one to a ftate of indolence 
and refi. The feveral f peci es of aCtion 

which we examine muft therefore ap
pear equal, otherways we could no 
longer deliberate, according to the opi-

nion of the neceffitarians, though, at: 

the fame time, they are not very :will

ing to admit of fuch equality ; but 

though they fhould be fuppofed equal 
when prcfented to the mind at the fame 
time ; yet, as they take place fuccefli ve-

1 y, the firft in order of time, from that 

very circumftance, :lhould prevail. 
/ 

/ 

/ 
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BuT it would be endlefs to purfue aii 
the precarious fuppofitions which the ne
ceffitarians might make in order to ren· 
der the mind a mere machine. The very 

confcioufnefs of what paiies in the mind 
whilfr we deliberate affords a frronger 
evidence than a thoufand arguments. 
We often refifi motives when there is 
no real reafon for fo doing; and we are 
confcious, whilfi we deliberate, that the 
mind holds the fcales, and weighs and 
balances the force of the oppofite mo~ 
tives, and then forms a final refolution 
with eafe and with authority. It is not 
therefore a mere paffive fubjecr, the 
fp0rt of contrary motives, which throw 
it into a giddy dance in an irrefifrible 
manner. No; we feel, whilfi we deli
berate, a fecret power in the mind over 
the motives which may be prefented to 
it, in virtue of which it fufpends their 
influence; and when it yields to any 

0 
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of them, it is {till with this confciouf. 
nefs, that it could have refified them; 
and that therefore the mind itfelf is pro· 
perly the agent and by no means the 

motive .. 

IT is indeed an inquiry too high for 
us to examine, in what' manner, or to 
what degree, the power of acting is con
ferred upon us ; we mufi: be fatisfied in 
general to know, that it is fo from its un
quefl:ionable effects. It mufi:, at the 
fame time be allowed, t hat man, though 
a free, is yet a dependent and mixed 
being. He mufi depend upon his Su
preme Creator for the exercife of his 
freedom; and alfo, in his fenfations, de
fires, and affecrions, and in many other 
refpetts, he finds himfelf in a great mea
fure paffive. Such being the nature of 
the human mind, many difficult que
ftions have been ftarted in relation to 

the 
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the nrceffary concurrence of God, and 
the extent and degree of human liberty; 

and fpeculative men have often gone 
into oppofite extremes, and that fome
times in a dogmatical manner: But, if 
we reflect on the imperfect condition of 

man, and the weaknefs of the human 
faculties, and are properly initiated in 
the principles of academical philofophy, 

we :fhaH find reafon to be modeft and 
cautious in our decifions anent matters 

fo abftrufe and remote, and to reft fa
tisfi.ed with very general notions, infiead 
of pofitive and particular opinions. 
Waving therefore fuch high debates, we 
fhall proceed in our general examination 
of the nature of liberty, or the power 
of ad:ing. 

AN ingenious writer (the author of 
the Effays of the Principles of Morality 
f'lld Natural H.eligion ), brings his argu

ment 
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ment in fupport of neceffity within the 
following narrow compafs : " The pre
" ceeding reafoning," fays he, " may 
"perhaps make a fi:ronger impreffion by 
" being reduced to a ihort argument, af
" ter this manner. No man can be con .. 
" ceived to act without fome principle 
" leading him to action. All our prin
" ciples of aB:ion refolve into defires 
" and averfions; for nothing can prompt 
'' us to move or exert ourfelves in any 
" fhape but \yhat prefents fome object 
" to be purfued or avoided. A motive 
" is an object fo operating upon the 
" mind as to produce either defire or a
" verfion. Now, liberty, as oppofite to 
" moral neceffity, mufi: fignify a power 
" in the mind of acting without or a
" gainfi: motives; that is to fay, a power 
" of aeting withont any view, pur
" pofe, or defign, and even acring in 
" contradiction to our own defires 
_, and averfions; \vhich power, he-

y " fide~ 
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" fides that no man was ever confci

" ous of it, feems to be an abfurdity al
" together inconfifient with a rational 

" nature." 

WE :lhall not enter into a particular 
analyfis of this pretended demonfira· 

tion, but only make a few general re-. 

marks upon it in confequence of our 

preceeding reafoning. It is not true, that 
we always aB: in confequence of a mo· 
tive; for we may act when motives are 
equal. This our author candidly admits; -
he adds indeed, that this cafe muft be 

extremely rare, and therefore not much 

to be regarded. But the importance of 
· the obfervation confifis in this, that 

when in any one phin infiance we 
clearly difcover liberty, we jufily infer, 

that it is a natural quality of the agent; 
· and therefore that it is to be afcribed to 

it in other cafes that may appear more 

ambiguous: "For, another obfervation to 

be 
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be made is, that when the mind aB:s 
from motives, it does not aa neceifarily, 
but has a power to refift thefe motives. 
This is the great point upon which the 
prefen t difpute turns ; and it appears to 
be fufficiently illufrrated from the pre
ceeding obfervation; for if, in any in
fiance, the mind can aa without pro
pellent motives, we may naturally fup
pofe, that even when fuch motives 
take place, its acrion may refifi: them; 
nay, if it was otherways.. and that the 
motive, by an abfolute neceffity, produ· 

ced the action of the mind, it would be 
the greatefr impropriety to fay, that the 
mind acred at all : }.,or in this cafe it 

muft be intirely paffive, and can only be 
confidered as an ir.ftrument acred up

on, and we mufi: fearch for the proper 
and efficient caufe of the aClion, either 
in the ~otive itfelf, or we muft afcend 

higher to fomething precceding the 
motive, 
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motive, till at lafi we arrive at the true 
fource and origin of the aB:ion, where 
liberty mufi certainly take place; unlefs 
we :Chall adopt the abfurd and contra .. 

diClory notion of an infinite feries. 

THE preceeding reafoning mufi fuffi
ciently demonfirate, that when the mind 

aets from motives, it is not determined 
by an abfolute neceffity; whereas the con
trary opinion not only involves us in 

the groffefi abfurdities, but is a mere af· 
fertion without any evidence to fup
port it: }~or, when an aB:ion flows from 
a motive, we are by no means obliged to 
admit, that it flows necelfarily from it. 
The natural effeB: of an aB:ion is indeed 

neceffary; but the proper cauie of it muft 
be free, otherways it cannot with pro

priety be faid to aa, but muft be confi- . 
den~d as a mere paffive inftrument. We 

fhall only obferve further, with regard 
to 
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to the reafoning of the author we have 

mentioned, that he confiders liberty as 
a power of aCting without any view or 
defign; but this is an improper repre
fentation of the matter: r or the que
ftion is not properly, whether the mind 
atts with any defign or motive, which 

muft be allowed, at leafi, to be com

monly the cafe ? but w hcthcr that de
fign or motive neceffarily determines 
the mind to aB:? Which mufi: be denied, 
otherways the mind could not be faid to 
aB: at all: And whereas he fays, to aa: 
without a motive, is inconfiftcnt with a 
rational nature ; this is lofing fight of 
the true fi:ate of the quefiion, which is 
not fo much, whether the mind can act 
without a motive? as whether fuch 

motive neceifarily determines the mind? 
And, if this laft iliould be faid, it would 
feem indeed to be inconfiftent with a 
rational nature: For the motive deter-

mining 
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rommg the mind, by an abfolute necef• 

fity, to action, (if this term can with a• 

ny propriety be ufed), muft prevent the 

calm and fpeculative principle of reafon 
from refleB:ing upon the nature of the 
action, and the genuine confequcnces of 

it. 

IT feems unneceifary to purfue this 

abftrufe fubjeB: any further; tor, if any 
doubt fhould frill remain with regard to 

the reality of liberty, this muft be in
tirely owing to the imperfettion of our 
ideas in relation to the firft exertion of 
power ; an imperfection which will e
ver remain, fo long as our faculties con

tinue in their prefent ftate. However, 

if we leave thefe metaphyfical and fub

tile fpeculations, and form our opini
ons upon the common occurrences of 
life, and thofe ideas which are moft ob

vious and familiar, we can never hefi· 
tate 
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tate a moment in determining whether 
we are free agents, or mere paffive ma
chines. The idea of liberty entirely tal
lies with every thing that falls under 
our experience, and its propriety is con
fpicuous in relation to the univerfal go
vernment of God, and alfo to every f pe ... 
cies of human government. 

IT muft not, however, be diffembled, 
that there are objeB:ions brought againft 
liberty too material to be overlooked; 

and yet drawn from fuch remote and 
hidden fources, as that they are to be 
examined with great modefty and cau
tion : Thefc fources are the Divine Pre· 
fcience, and Divine Decrees. 

IT is al1edged, that liberty is altoge
ther inconfiftent with the Divine pre
fcience ; and indeed this opinion has ap
peared in fo firong a light, that it has 

forced 
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forced philofophers and divines into op .. 

pofite extremes, w hiHl fome chofe to 

take away liberty, and others to over

throw the Divine prefcience ; yet thefe 

perhaps may be reconciled, and the dif .. 

ficulty may arife not from the real in

confiftency betwixt the things them
felves, but from the great imperfed:ion 

of our ideas. 

WHAT may be the true foundation 

of the Divine prefcience, we cannot pre
tend to tell. Setting revelation afide, • 

we have indeed no other means of 
knowing future events, but from the 
connecrion of caufe and effecr, and that 

neceffary order of things which is there· 

by eftablifhed. But it would furely be 

the highefr prcfumption in us to cir
cumfcribe the Divine knowledge by the 

fcanty model of our very weak facul

tie~. It may be obferved with regard 
to 
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to all actions and events whatever, which 
really take place, that it may be affirm
ed of them from all eternity that they 
would exifr. And this is true not only 
with regard to thofe events which are 
the nec-dfary effeB:s of irrefifrible l:aufes, 
but alfo of the beginning of aCl:ion it
felf, or of the firft and free exertion of 
atl:ive power, independent of any pre
ceeding caufe: And thus there is a dif
ference betwixt certainty and neceffity., 
founded in the nature of things. Ne
ceffity is a quality that can only be ap
plied to an event which exifts in con
f-equence of the inefi.ftible influence of 
a proper caufe ; but certainty is appli
cable not only to fuch event, but alfo 
to the action of the caufe itfelf, howe
ver free that may be fuppofed to be. 
This difiincrion is taken notice of by Ci
cero in his book De Fato, in the foJ .. 
)Dwingwords: "Licet enim Epicuro, con-

z " cedenti 
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" ceden ti omne enunciatum aut verum, 
" aut falfum eife, non vereri, ne omnia 
" fato fieri fit neceife : non enim reternis 
" caufis naturre neceffitate manantibus 
" verum eft id, quad ita enuntiatur. 
" Defcendit in Academiam Carneades: 

" nee tamen fine caufis: fed intereft in
" ter caufas fortuito antegreffas, et in

" ter caufas cohibentes in fe efficientiam 

" naturalem.'' 

Now, though the neceffity arifing 
from a feries of caufes and effects, is a .. 

lone what can enable us to look into fu
turity; yet the certainty, even from all 
eternity, of the exiftence of an event, 

though the immediate effeB: of liberty, 
and no part of a neceifary concatenation 
of thmgs, may be a fuffident foundation 
for the Divine prefcience. It is true, we 
cannot form any particular idea of this 

matter 1 but we ought to remember, 
tha 
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that the Divine knowledge is infinitely 

fuperior to ours, both in kind and de· 
gree ; befides, the other perfections of 
God are as infcrutable to us. 

CAN we explain God's eternal exift
{l:ence, which feems to unite paft, pre
fent, and to come, and thereby to render 
future events the objects of his know
ledge, as well as thofe that are paft ? Can 
we conceive creative power, or how a 
thing is brought to exifience from no

thing? Yet thefe perfections we muft 

neceffarily allow to the Deity, however 
imperfect our ideas of them may be. 

We need not then be furprifed if the Di
vine knowledge is too great an objeCl: 

for our capacity, which is infinitely dif
proportioned to the Divine perfeB:ions. 

WE muft be contented to have point

ed out certainty as the foundation of the 
Divine 
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Divine knowledge in relation to future 
events of whatever kind. And though 
we are not able to conneB: thefe ; yet 
this is at leafr taking one fiep, which we 
are not even able to do with regard to 
creative power. Indeed, if the irnper{ec
tion of our ideas is a jufr objeB:ion to the 
Divine prefcience, we mufl:, for the fame 
reafon, take away all the other perfec
tions of God at once. 

BuT let us further proceed to· confJ:
der the Decrees of God ; and in this re
fpeB: the difficulty will appear to be 
greatly increafed.. As all things have 
proceeded from God, nothing appears 
more reafonable than to confider them 
as in tirely fubjeEted to his fovereign 
will and power ; yet this opinion feems 
abfolutely to exclude liberty, not only 

as it creates a difficulty in reconciling 
~·t with the Divine decrees, but as it 

places 
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places the one in a direct oppofition to 
the other. This difficulty may, how .. 

ever, be refolvable into the weaknefs 
and impe1-fection of our minds. The 
Divine prefcience may be a foundation 
for the Divine decrees, which muft be 

viewed in a very different light as they 
· relate to free agents, and as they re

late to beings intirely paffive and i
nert; and though we cannot pretend 
to fee this difference in a true and pro
per light; yet this is nothing uncom
mon in matters fo arduous and fub-
lime, 

TH F. contemplation of the immenfi
ty, eternity, and the other perfections 
of God, rather confounds and afioniih
es than enlightens our minds. And 
that is often trueft which we are ready 
to pronounce impoffible. It becomes us, 
therefore, to be modeft, and to fuppofe 

there 
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there may be a method of explaining th 
Divine decrees fo as to reconcile them 
with liberty, our ignorance of which 
ought not at all to furprife us. 

MANK r ND, from the earlieft ages, ac .. 

cording to their 1oofe and general no
tions, (and thefe are all we can have in 
this matter,) allowed both of decrees 

and liberty. Thus Homer, who wrote 
according the prevailing opinions, in 
the beginning of the firfi book of the 
Iliad, affirms, that all things (having in 
his view even the free actions of men) 
were accom plifhed by the will of JU· 
piter. 

Such was the fovereign will, and fuch the doom 

of Jove. 

THE fame great poet as firenuoufl.y af .. 
ferts liberty by the authority of Jupiter 
himfelf; towards the beginning of the 

Odyfiey, 
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Odyffey, he introduces Jupiter fpeak
ing in the following manner. 

Perverfe mankind, whofe will's created free, 

Charge all their woes on ab folu te decree; 

All to the dooming gods their gu ilt tranflJte, 

And follies are mifcall'd the crimes of fate. 

BuT, whatever opinion we may form 
to ourfelves of the Divine decrees, we 
are not to imagine that thefe can lay 
any improper refiraint upon the Di
vine conduB:, or obfiruB: what is fitteft 
and befi to be done in any circum
fiances ; for this would be making the 
decrees of God fu perior to God himfelf, 
and repugnant to his moral charaB:er 
and perfeCtions. As therefore the go
vernment of God is moral, we need not 
be afraid that the decrees of God will, 
in any cafe, obfiruB: any fit or proper 
moral effea. Indeed, in matters fo fub .. 
lime and abfirnfe, modefiy is our trueft 

wifdom; 
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wifdom; and it is fafer to confefs our io--o 

norance, than rafhly to embrace any 
particular opinion, which can hardly 
fail to be erroneous : Ignorance in fuch 
a cafe is more excufeable than error, 

which is generally accompanied with 

fome degree of prefumption. 

INSTEAD, therefore, of purfuing a 

fuljed: fo very difficult and abfirufe, it 

may be of much greater ufe and benefit 

to us, to confider the natural tendency 
and confequences of the different opi
,nions of liberty and neceffi ty. 

IF we fhall think that we are free, 
and that we have within ourfelves the 

proper principles of aB:ion, we mufl: at 

the fame time be fenfiblc, that our hap
pinefs depends in a great meafu:re upon 

o.urfelves; for happinefs or mifery mufi:, 

by the invariable order of nature, be the 
fruit 
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fruit of our o :vn doings: If we iliall 

then have this perfuafion, that we have 

a real power over our own condu3:) 

fuch perfuafion will engage us in the 

moft effecrual manner to prefer fuch 
conducr as leads to happinefs; and confe

quently ·we will exert every po\ver of the 

foul in the conftant purfuit of virtue, 

than which nothing can more effed:ual
ly promote the happinefs of others, as 

well as that of ourielves. 

BrT, on the other h and, if we £halt 
embrace the opinion of n c fiity, th1..n 

we mufi confider ourfelves as m re ni.t-

chines only, adcd upon, but vit io t a

ny pmver of aClion. Such opinion 

mufi rehx all the vigour of the fou], 

mufi damp and difcourage every gene

rous emotion of the mind, and indeed, 

tend to reduce us to a fiate of total in-
A a difference 
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difference and fiupidity; than which 
nothing can be more pernicious to fo .. 
ciety as well as to the individual. 

THESE very different confequences 
of the oppofite dottrines of liberty and 
neceffity, may have no fmall weight 
in determining upon what fide the 
truth lies; for, as liberty entirely tallies 
with the whole fyfiem of the human 
mind, particularly with the moft im
portant quality of vjrtue; it is there
fore naturally applicable to man ; 
whereas, neceffity being the reverfe of 
all this, is inconfiftent with all our i 
deas of a rational and ad:ive being, and 
can only be applied to a mere paffive 
machine. And thefe are the conclu
:fions which we naturally make, when 
we are freed from the influence of cer
tain abfirufe fpeculations which we are 

not 
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not able to comprehend, and which 
totally confound the difiind:ion be .. 
twixt action and paffion, betwixt the 
voluntary operations of an intelligent 
agent, and the neceffary movements of a 
mere machine ; a diftincrion univerfally 
allowed by the common fenfe of man .. 
kind. 

THE END. 

E R R A T A. 

P. 89. I 12, For virtuer, read vorticer. 

P. 105. I. antcpen. For Jingle, readjimple. 

P. I I 3. I. ante pen. For compound, read component. 
P. I I 9. l. 9. For cr;mpound1 read component. 
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